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THE IMPORTANCE OF LANGUAGE:
A CLOSER LOOK

ANTON TREUER®

Wisdom comes with age and experience. This is a fact of life
well understood and stressed in Ojibwe culture, even in these
rapidly changing times. “Respect your elders” is a well known and
adhered to concept. Ojibwe elders today almost universally stress
the importance of the Ojibwe language to maintaining our culture,
identity and sovereignty as distinct peoples. The Ojibwe people need
their language to survive.

Ojibwe “high culture”—Midewiwin, Bwaanzhii-dewe’igan,
Jiisakaan—require the use of ojibwemowin, the Ojibwe language.
The modern day pow-wow is a new custom, derived as much from
non-Indian rodeo traditions as it is from anything Indian; and the
Indian contributions are largely from Lakota, Omaha and other non-
Algonquian tribes. Older Ojibwe culture revolved around the
Medicine Dance, the Shaking Tent and starting in the 1800s, the Big
Drum; and those three ceremonies in particular are in jeopardy with
the thinning ranks of fluent Ojibwe speakers.

The late Archie Mosay of Balsam Lake, Wisconsin once
said, “The Spirit doesn’t understand me when I speak English.” To
communicate with the Great Spirit, whether through the ceremonies
Just mentioned or even basic pipe ceremonies for name giving and
first kill feasts, the Ojibwe language is the only medium available for

* ANTON TREUER IS LEECH LAKE OJIBWE. HE CURRENTLY WORKS
AS ASSISTANT PROFESSOR OF HISTORY AT THE UNIVERSITY OF
WISCONSIN —MILWAUKEE.
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the Ojibwe people. If we lose the language we lose our means of
communication with the realm of the Spirit.

The importance of language to maintaining culture is difficult
to overstate. According to the Sweetgrass First Nations Language
Council’s Declaration on Aboriginal Languages:

Our Native language embodies a value
system about how we ought to live and relate to each
other... It gives a name to relations among kin, to
roles and responsibilities among family members,
ties with the broader clan group... Now if you
destroy our language, you not only break down these
relationships, but you also destroy other aspects of
our Indian way of life and culture, especially those
that describe man’s connection with nature, the great
spirit, and the order of other things. Without our
language, we will cease to exist as a separate
people.?

According to Earl Nyholm, well known carrier of the Ojibwe
language and culture, “Throughout time in all societies, there has
always been a small handful of people that were true leaders. This
handful of people kept the religions of the world going; and
everyone else was along for the ride. In previous times for our
people, everyone along for the ride spoke Ojibwe; but today we
have a big problem because that’s not the case any more.” There is
still a handful of elders keeping the Medicine Dance, Big Drum and
Shaking Tent alive; but most others believing in Ojibwe culture
depend entirely upon those elders. Most people seem to take it for
granted that there will always be someone to rely upon.

The harsh reality is, however, that unless more people stop
relying on the few people with knowledge themselves, we will
eventually lose those people and the knowledge they have. More
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THE IMPORTANCE OF LANGUAGE 5

Ojibwe people today need to take responsibility for learning the
language and creating opportunities for their children to learn. We
can not expect the six Midewakiwenziiyag still alive to live forever.
We need to train a new generation of students to eventually take their
places. That requires an enormous commitment from a large number
of people. No one, two or three people can do it alone. This needs
to be an international Ojibwe effort.

The language is an essential tool in maintaining Ojibwe
religion, but the language is much more than that. The language is
central to our identities. Having the language means having a
characteristic to our nation that separates and distinguishes us from
our non-Indian neighbors. Having an Indian language strengthens
one’s Indianness.

This is true on a national level too. Our sovereign Ojibwe
nations define their very sovereignty in terms of having distinct
cultures and histories. Losing the language means losing much of
that distinctive culture. It weakens our claims to being sovereign
peoples.

The Ojibwe language is critically important in that it
embodies and contains the unique Ojibwe world view. Although
some linguists argue that people can have radically different world
views without having radically different languages, it is well
accepted that languages like Ojibwe contain the best expressions of
that unique world view and the best means of reinforcing it.* Each
Ojibwe word has deep meanings that clearly demonstrate the beauty
and complexity of the Ojibwe cosmos. For example, the word for
clan, “doodem” has the morpheme “de” in reference to center or
heart, as its central component. The Ojibwe word for clan literally
means “the center of one’s spiritual identity.” The entire Ojibwe
lexicon is filled with similar meanings. If we lose the language, we
lose these meanings, and clan becomes devalued and less
understood as a part of identity.
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Some Ojibwe language speakers chose not to teach the
language to their children believing that they would grow up
handicapped in the English dominated school systems. However,
this belief has now been proven to be unfounded. The idea that
bilingualism slows people down is a myth. The opposite is actually
true. According the most recent studies on bilingualism:

Much research has now confirmed that
children who grow up bilingual, or who become
bilingual at an early age, enjoy an advantage in a
number of areas of cognitive functioning over
children who are monolingual. One particular
advantage that bilingual children have is in the area of
metalinguistic awareness—the ability to analyze the
form as well as the content of language, knowledge
of how to talk about language, and control over
nonliteral uses of language like puns, irony, and
figures of speech. Certain kinds of metalinguistic
skills—such as recognizing that words have no
intrinsic connection to the objects they refer to—
typically emerge several years earlier in bilingual than
monolingual children. Nor is it surprising that the
process of leamming a second language or of
switching back and forth between two languages
would heighten one’s likelihood of becoming aware
of the formal aspects of the linguistic system.’

Teaching children Ojibwe at an early age or as a first
language can actually increase their cognitive abilities. Being
bilingual at an early age also has a positive impact on academic
achievement. Bilingual children tend to have greater self esteem,
become literate with greater ease and overall achieve at a higher level
than monolingual students.®
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THE IMPORTANCE OF LANGUAGE 7

In spite of all the aforementioned benefits of bilingualism
and the importance of preserving Ojibwe language to keep the
unique culture and world view of our ancestors alive, the Ojibwe
language remains in a state of grave peril. Examine the following
survey of fluency in Southern Ontario Indian communities
conducted by the Sweetgrass First Nations Language Council.’

First Nations Population Number of Speakers  Fluency Rate
New Credit 1,228 1 0.081
Six Nations 17,397 268 1.546
Cape Croker 1,708 116 6.792
Saugeen 1,230 88 7.154
Mohawks (Gibson) 540 43 7.963
Parry Island 806 53 6.576
Rama 996 81 8.133
Christian Island 1,237 151 12.206
Mohawks (Bay of Quinte) 5,595 17 0.030
Chippewa of the Thames 1,774 6 0.034
Moravian of the Thames 842 13 1.543
Muncey of the Thames 384 0 0.000
Oneida of the Thames 3,920 213 5.433
Walpole Island 3,041 295 9.701
Kettle & Stony Point 1,572 57 3.626
Sarnia 1,477 13 0.088
TOTAL 43,747 1415 3.23

The region of Southern Ontario has 3.23 percent fluency and
most of their speakers are over the age of sixty. Itis a make or break
time for the future of the language in that region. It must be learned
by younger people there now. Otherwise, when today’s youth
become elders, the language will be dead in that region. Southern
Ontario’s situation is actually very similar to the status quo of
Ojibwe in Wisconsin, Minnesota and North Dakota. Lac du
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Flambeau, Wisconsin and Fond du Lac, Minnesota for example
each have fewer than six fluent speakers left® White Earth,
Minnesota has a fluency rate of one percent. Leech Lake has a
fluency rate of four percent. Even the communities of Neyaashiing
(Mille Lacs) and Ponema (Red Lake) in Minnesota which have
higher fluency rates than most of their neighbors have very few
young people who speak fluent Ojibwe. At Mille Lacs, all speakers
are age forty-five and older.” To put it another way, there are
130,000 anishinaabeg enrolled in America’s federally recognized
Ojibwe reservations and another 60,000 status Ojibwe in Canada’s
First Nations, but only 40,000 to 60,000 of them speak Ojibwe and
most of those speakers reside in Canada.'’

Although some communities in Manitoba and Western
Ontario have one hundred percent fluency rates, most Ojibwe
communities, especially those in the United States and Southern
Ontario do not. The data is compelling. Dramatic efforts must be
taken now to insure a future for the language in many regions.

The Ojibwe people themselves must focus more energy on
developing Ojibwe language instruction programs for people of all
ages. Publications in the language are a critical resource and will be
valued more and more as fewer and fewer people speak Ojibwe.
Getting as much material on tape and paper as possible is also
critically important work. Above all the Ojibwe people need to value
the language—fight for its survival. That fight must first and
foremost be on the home front— putting the language first in the
home and first in the schools.

However, substantial energy must also be invested in efforts
to fund publications and programs, and that means convincing the
non-Ojibwe world of the importance of the language. In a
frightening poll conducted by U.S. News & World Report in 1995,
seventy three percent of the American public supported English-only
laws."! The movement towards recognizing English as the only
official language of the United States could have an extremely
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THE IMPORTANCE OF LANGUAGE 9

detrimental effect on Indian efforts to rebuild, strengthen and
preserve their languages.

The facts are chilling. Over 1,200 distinct languages were
spoken in the Western Hemisphere when Columbus first arrived.'?
Today, there are still 14 million Indians speaking 500 different
languages in South America and five million Indians speaking 70
different languages in Central America, but North American Indian
languages are in a terrible state of decay.” There are 300,000
speakers of 148 different native languages in North America, but
most of those communities are small, with a small percentage of
fluent speakers.'* The Dine (Navajo), Inuit (Eskimo), Cree and
Ojibwe are the only large groups showing enough strength to make
it through the next century; and looking at the surveys conducted on
many Ojibwe communities, one has to question even that assertion.

Linguist Michael Krauss has developed four categories to
help understand the stability of North American Indian languages.
Category A is the most stable. Languages in this category are being
learned as first languages by significant numbers of children. It
includes Inuit, Cree, Dine, Hopi, Zuni and some dialects of Ojibwe
such as that spoken at Lac La Croix, Ontario. However, category A
only has 20 North American Indian languages today, and that
number is expected to dwindle over the next century to less than half
a dozen.'® Category B is composed of languages still spoken by the
parental generation but not most younger people. This category also
includes many dialects of Ojibwe such as those spoken at Red Gut,
Ontario, White Fish Bay, Ontario and Ponema, Minnesota.
Category C includes all languages spoken by people age fifty and
above. This includes most of the Ojibwe dialects in the United States
and Southern Ontario. Category D languages are spoken only by a
few of the oldest tribal members, and there are some Ojibwe dialects
in this category as well such those spoken at Lac du Flambeau,
Wisconsin or Fond du Lac, Minnesota.
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Amazingly, most of the language loss being experienced by
North American Indian tribes today has been occurring quite
recently. In 1951, 87.4 percent of all Indians in North America
reported speaking a native language.'® Only thirty years later, in
1981, that number had dwindled to 29.3 percent.

For the Ojibwe, with tens of thousands of speakers across
the United States and Canada, there is some hope. The data clearly
indicates that language loss has been a phenomenon primarily of the
past forty years. If we work hard for the next forty years, this trend
may be reversed, at least in some areas. Ojibwe dialects in categories
A and B are in a good position to reverse the trends and pressures
exerted upon their languages. Category C dialects like that of the
Mille Lacs Band of Ojibwe have some hope as well if they can take
major pro-active changes and get the financial and technical help
needed from the outside. Category D dialects are almost moribund,
but most of these communities are close to other Ojibwe
reservations, so cultural annihilation does not have to be the result.

Without the Ojibwe language, we will lose our connection to
our ancestors, their definitions of Indian nations, Indianness and
Indian religions. We will lose our connection to the past; but we will
lose our connection to future as well —disconnected from the spirits
we are supposed to pray to and the ceremonies used to heal our
bodies, minds and souls. There is a tremendous fight ahead of us;
but the battle is one that can be won. We need more warriors,
however. We need more people who can see the importance of
language and fight to insure its existence for generations to come.

! Archie Mosay Speech, 1993.

2 Sweetgrass First Nations Language Council, “Declaration on Aboriginal
Languages.” Aboriginal Languages Development in Southern Ontario: Interim
Report, October 1994.

3 Earl Nyholm Interviews, 1994.

“ Steven Pinker, The Language Instinct: How the Mind Creates Language (New
York: HarperPerennial, 1994).
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5 Catherine Snow, “Rationales for Native Language Instruction: Evidence from
Research,” in Amado Padilla, et al, Bilingual Education: Issues and Strategies
(Newbury Park: Sage Publications, 1990) 64-65.

¢ Snow, 67.

7 Sweetgrass First Nations Language Council, “Sample of Fluent Native
Speakers in Southern Ontario.” Aboriginal Languages Development in Southern
Ontario: Interim Report, October 1994.

8 The data on Minnesota fluency rates is taken from survey information obtained
from the Language and Culture Program of the Bug-O-Nay-Geshig School. It is
unclear from these records who conducted the initial surveys, although the data
has never been questioned. The figure of three fluent speakers at Lac du
Flambeau is based upon the comments of Lac du Flambeau elders and Ojibwe
teacher Joe Chosa. Joe Chosa Interview, 1997.

® Mary Losure, “Saving Ojibwe.” National Public Radio Broadcast (December
26, 1996).

1 As cited in census data taken from world wide web site
http://www/dickshovel.com; and John Nichols, “Ojibwa Language,” in Frederick
Hoxie, Encyclopedia of North American Indians (Boston: Houghton Mifflin,
1996) 440-441.

! Susan Headdenet al, “One Nation, One Language: Would Making English the
Nation’s Official Language United the Country or Divide It?” U.S. News ad
World Report (September 25, 1995) 40.

12 Grolier’s Encyclopedia CD-ROM, “North American Languages,” Grolier
Electronic Publishing, 1993.

13 Grolier’s, “North American Languages.”

14 Alexander Ewen and Jeffrey Wollock, “The Survival and Revival of American
Indian Languages,” Daybreak (Winter 1994) 16.

15 Michael Krauss, “Status of Native American Language Endangerment,” in
Gina Cantoni, Stabilizing Indigenous Languages (Flagstaff: Northern Arizona
State University Center for Excellencein Education, 1996) 17.

16 Barbara Burnaby, “Aboriginal Language Maintenance, Development, and
Enhancement: A Review of Literature,” in Gina Cantoni, Stabilizing Indigenous
Languages, 24.
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GAA-JIIKAJIWEGAMAAG
INGII-TAZHI-ONDAADIZ WIIGIWAAMING

GAA-TIBAAJIMOD JOE AUGINAUSH®

G AA-ANISHINAABEWISIDOOD ANTON TREUER

(1] Ahaaw sa naa ingii-odaapinaa sa go asemaa, iidog
wa’aw isa inini gaa-miizhid iidog, nawaj igo wii-kikenimid
miinawaa go ezhichigeyaan omaa sa gaye niin akiing
ayaayaan. Nashke o’ow, gimanidoominaan ingagwejimaa
gaye niin ji-wiidookawid omaa sa noongom waa-ani-
ayikidoyaan.

21 Nashke ojibwe-izhinikaazoyaan, Giniw-aanakwad
indizhinikaaz. Miinawaa dash o’ow chimookomaanikaazoyaan
Joe Auginaush, indizhi-gikenimigoo.

3] Owidi dash gii-ondaadiziyaan, mii go omaa besho
zhaawanong omaa Gaa-jiikajiwegamaag ezhinikaadeg,
agaamiing iwidi Gaa-jiikajiwegamaag ezhinikaadeg. Mii iwidi
gaa-tazhi-ondaadiziyaan. Iskigamiziganing ingii-tazhi-
ondaadiz; 1922 ingii-ondaadiz. Mii dash igo eko-

*

JOoE “MAUDE” AUGINAUSH (GINIW-AANAKWAD) IS WHITE
EARTH OJIBWE AND CURRENTLY RESIDES IN THE RESERVATION
COMMUNITY OF RICE LAKE. BORN. IN A WIIGIWAAM NEAR RoOY
LAKE, HE IS ONE OF A SMALL HANDFUL OF ELDERS FROM WHITE
EARTH THAT,, STILL 'REMEMBERS THE ORIGINAL VILLAGE
LOCATIONS, CEREMONIAL GROUNDS AND PATTERNS OF EARLY
RESERVATION LIFE. A RESPECTED BEARER OF THE OIJIBWE
LANGUAGE, MR. AUGINAUSH IS FREQUENTLY ASKED TO SPEAK AT
POW-WOWS AND OTHER SOCIAL AND CEREMONIAL EVENTS.
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I WAS BORN IN A WIIGIWAAM AT
GAA-JIIKAJIWEGAMAAG

ToLD BY JOE AUGINAUSH

TRANSCRIBED BY ANTON TREUER

(1] Allri ght, I’ve accepted the tobacco given to me by this
man who wants to know me better as well as the things I do
while I am here on earth myself. See this, I am asking myself
for our great spirit to help me here today in what I am going to

say.

[21 As for my Ojibwe name, I am called Giniw-aanakwad.
But then again this white man’s name, Joe Auginaush is how I
am known.

[3] And I was born over here, that’s here near the south

end of Roy Lake as its called, over there on the other side of
Roy Lake as it’s called. It’s over there that I was born. I was
born in the sugar bush; [ was born in 1922. And that’s what
I’ve come to know of it, we were here in the sugar camp. And
my dad he built a house over here at Auginaush Creek as it’s
called, he built the house over there.
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[4]

[5]

(6]

[7]

gikendamaan, mii go gii-ayaayaang omaa sa iskigamiziganing.
Idash indede iidog gii-ozhige owidi Auginaush Creek
ezhinikaadeg, mii iwidi ozhiged.

Mii dash igo apane gii-ayaayaang maagizhaa go ingoji
go. Gaawiin ingikendanziin aapiji agindaasoyaan sa
ojibwemowining, ingoding gii-inaakonigewaad inga-
zhaaganaashiim. Maagizhaa go ingoji go ishwaaso-
biboonagiziyaan ingii-apiitiz apii gikendamaan i’iw isa
gikendamaan sa akina gegoo gaa-pi-izhiwebak miinawaa go
gaa-pi-izhiwebiziyaang. Apane ko ingii-wiijiwaag sa
ingitiziimag miinawaa go nookomisag anooj gii-izhaayaang
gii-paa-niimi’idiiyaang, miinawaa midewining gii-izhaayaang.

Biinish igo apii ingoji go midaaso-biboonagiziyaan gii-
apiitiziyaan, mii apii gaa-maajaayaan gikinoo’amaadii-
wigamigong, gii-izhaayaan. Gaawiin ingii-kikendanziin i’iw
zhaaganaashiimowin apii gaa-maajaayaan. Iwidi dash
Wahpeton, North Dakota ingii-izhiwinigoomin

gikinoo’amaagooyaang. Owidi apii gaa-izhi-dagoshinaang,

aanish naa gaawiin ingii-kikendanziin i’iw
zhaaganaashiimowin. Ingii-kagwaadagitoo ko ingoji go, ingo-
biboon ingii-kagwaadagitoon zhaaganaashiimoyaan.

Inashke iwidi gaa-izhaayaang, gaawiin igo ingii-
pagidinigoosiimin ji-ojibwemoyaang. Gaawiin gaye ingii-
pagidinigoosiimin gegoo ji-nagamoyaang waa-ni-
niimi’idiiyaang. Booch dash igo ingii-izhichigemin. Imaa dash
Wahpeton ingoji go ingii-ayaa, 1937 ishkwaaj imaa gii-
ayaayaan. Ishkwe go weweni gii-shaaganaashiimoyaan,
miinawaa gaye eighth grade ingii-kiizhiitaa.

Mii dash gaa-pi-izhi-giiweyaan, omaa dash indaa-ni-
wiiji’izhinizhaawigoo owidi Mashkimodaang ezhinikaadeg,
miinawaa go ji-gikinoo’amaagooyaan. Gaawiin dash ingii-
minwendanziin, miinawaa gegaa go ingii-inendam, “Imaa niin
eta, imaa indayaa.” Noongom ezhi-gikendamaan ganabaj niin
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[4]

[5]

(6]

(7]

Then we were always someplace [around there]. I
don’t know the extent to which I studied in Ojibwe, but one
time they decided I’m going to speak English. Maybe when I
was somewhere around eight years old, I was that age when I
knew everything I know of what happened and how things
were with us. I always accompanied my parents and
grandmothers wherever we went to pow-wow together, and
when we went to the medicine dance.

That was until I was around ten years of age, then at
that time I left, departing for the boarding school. I didn’t
know English when I left. And we were taken over there to
Wahpeton, North Dakota as students. When we arrived over
there, well I didn’t know that English language. We had a hard
time, for one year I had a hard time speaking English.

You see over there where we went, we were not
permitted to speak the Ojibwe language. And we were not
permitted to sing anything when we wanted to pow-wow. But
we certainly did that anyway. And I was somewhere around
Wahpeton, after 1937 that’s where I was. And after a while I
spoke English very well, and in the eight grade I was done.

Then I came home, and here we were sent along over
to Bagley as it’s called, and again I was a student. But I didn’t
like it, and I almost thought, “It’s just me, I am the only one
there.” Now I know I was perhaps the only one who was
Indian there. But no, no I didn’t think about it that way when I
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eta ingii-anishinaabew imaa. Gaawesh, gaawiin dash ingii-
inendanziin gii-izhaayaan baanimaa sa wayaabishkiiwed
akeyaa ginwaabamaawizod. Inashke dash, gaawiin ingii-
izhaasii. Ingii-izhi-naanaagadawendam i’iw biboon iw
endaayaang gii-ayaayaan. Shke ingitiziimag imaa go
nookomisag miinawaa ganabaj igo gii-izhichigewaad
anishinaabewin, booch gaye niin daniziyaan. Anooj gegoo
indani-gikinoo’amaagoog.

8 Mii dash gegapii gaa-izhi-ayaayaan ji-maadanokiiyaan
imaa gichimookomaaning akeyaa. Naa booch iidog gii-
anokiiyaan, mii dash gii-maadanokiiyaan, 1939 ingii-maajaa.
Anooj dash igo ingii-paa-izhaa ji-baa-anokiiyaan. Montana
gaye ingii-paa-izhaa gii-paa-anokiiyaan, anooj igo iw gii-
izhichigeyaan biinish igo apii gaa-nandamigooyaan ji-o-
miigaazoyaan iwidi sa chi-agaamiing gii-kichi-miigaadiing.

[91 World War Two gii-izhinikaade. Mii dash apii gaa-
maajaayaan gaye niin, ingoji go imaa 1942 ingii-maajaa. Sa
naa chi-agaamiing ingii-paa-ayaa iwidi keyaa Europe
ezhinikaadeg. Mii iwidi gaa-paa-izhaayaan gii-miigaazoyaan
gaye niin wiidookaazoyaan. Ingoji go niso-biboon ashi aabita
ingii-ayaa imaa miigaadiing.

[10] Shke dash miinawaa owidi gii-pi-azhegiiweyaan,
gaawiin igo omaa gaa-tanakiiyaan, ingii-pi-izhaasii igo. Ingii-
paa-ayaa miinawaa owidi Montana miinawaa ingii-paa-izhaa.
Ingoji go, oon ingoji go gegaa midaaso-biboon gaawiin omaa
ingii-ayaasii, omaa gaa-onji-ondaadiziyaan omaa.

[11] Mii dash gaa-pi-azhegiiweyaan. Mii dash miinawaa gii-
maajiitaayaan dash indanishinaabewin, anishinaabewin—
niimi’idiing miinawaa go anooj ingii-izhaa ji-baa-giigidoyaan.
Miinawaa go ingii-naaniim. Miinawaa ingii-nagam.

[12] Shke gaye gaa-ishkwaa-miigaazoyaan, ingii-
nagishkawaa sa niitaa, Scott Headbird. Miish igo apane besho
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(8]

[9]

[10]

[11]

[12]

went later on, the way the white man looks at himself. In fact I
didn’t even go. I was there at our home in the winter
reflecting. You see my parents and maybe my grandmothers
they did things the Indian way, and that’s right where I
belonged. They could teach me all kinds of things.

Then around the time I was there [at home] [ started to
work in the white man’s way. I must have worked hard, and
when I started working, I leftin 1939. And I went all over the
place to work. And I went around Montana working, doing all
kinds of things up until the time I was enlisted to go over and
fight in Europe during the big war.

It was called World War Two. And then I left there
myself, sometime in 1942 I left. [ was over seas over there in
Europe as it’s called. Over there I went all over the place,
fighting and helping out. I was in the war there for three and a
half years.

And when I returned over here again, I didn’t come
back here to live. I was all over the place again, going over to
Montana again. Just about, oh nearly ten years I wasn’t here,
here where I was born.

Then I returned home. Then once again I started my
Indian ways, the Indian way— pow-wow and again going
around speaking. Once again I danced. And I sang.

And after I fought, I met my brother-in-law, Scott
Headbird. And we were always close. We were good friends
up until the time he was no longer here.
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(13]

[14]

[15]

[16]

ingii-ayaamin. Besho ingii-wiiji’idimin, biinish igo apii gaa-
ishkwaa-ayaad.

Shke gaye anooj igo ingii-izhichige. Ingiw
chimookomaanag gaye ingii-kagwejimigoo gaye wiinawaa
iidog ji-wiidookawagwaa miinawaa go eyaabojiiwaad sa gaye
wiinawaa izhichigewaad. Haa anooj gegoo ingii-izhichige imaa
keyaa chimookomaaning.

Gaawiin dash go wiikaa ingii-nagadoosiin i’iw isa
anishinaabewin. Shke dash omaa noongom, aanish naa, mii
azhigwa gaa-ako-niizhwaasimidana-ashi-nisobiboonagak
indapiitiz. Gegaa go imbwaana’ow. Mii dash noongom eta go
izhichigeyaan anooj izhaayaan niimi’idiing gaye niin baa-
wildookaazoyaan sa ojibwemoyaan gaagiigidoyaan sa
dibishkoo go wiidookawagwaa niijanishinaabemag. Inashke
gaye, anooj gaye indizhaa baa-wiidookaazoyaan o’ow isa
anishinaabe-nagamong, miinawaa go anishinaabe-anami’aang.
Gaawiin awenen igo midewin-sh geyaabi indizhitwaasiin. Mii
eta go apane dibaajimag a’aw isa gimanidoominaan miinawaa
go akina iniw aadizookaanan.

Shke gaye noongom anooj indizhaa gaye imaa
gikinoo’amaadiiwigamigong ganoonigooyaan sa iidog gaye
niin ji-wiindamawagwaa sa ongow oshki-anishinaabeg
miinawaa oshki-chimookomaanag mewinzha gaa-pi-izhichiged
sa aw anishinaabe. Naaniibowa niwiindamaagoog sa ji-
ojibwemoyaan. Gaawiin dash onisidotanziinaawaa. Booch igo
indizhichige.

Shke gaye owe noongom akina chi-anishinaabe
geyaabi eyaad, indigoo. Niizhobimaadizi go indawaaj, indaa-
ikid. Gegaa go, aanish naa zanagad wii-anishinaabewi
miinawaa wii-gichimookomaaniwiwag gaye wiinawaa. Booch
gaye ji-gii-izhichigeyan chimookomaan-izhichigeyan gaye
niinawind dash ji-anishinaabewiyaang akeyaa ji-
izhitwaayaang. Haa ingod geget sa zanagad, maagizhaa go
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[13]

[14]

[15]

[16]

You see I did all kinds of things. I was asked by those
white men themselves to help them out and forward their
understanding too in what they did. I did all kinds of things in
the white man’s way.

But I never abandoned the Indian way. You see here
today, well, now I’m seventy-three years old. I’m almost
feeble. And today I only do certain things when I go to pow-
wows and go around helping out speaking Ojibwe, talking and
helping out my fellow Indians. And you see, I go all over
helping out with this Indian singing, and also with the Indian
praying. I no longer practice the medicine dance. I only speak
to our great spirit and all of his fellow spirits.

And now I go to different schools too being spoken to
about helping these young Indians and young white kids about
what the Indian did long ago. A lot of them tell me to speak
Ojibwe. But they don’t understand. But I certainly do it.

Y ou see this here today among all of the older
generation that’s still here, I am told. They might as well lead a
dual life, I should say. Almost, well it is difficult being Indian
as well as wanting to be white people themselves. Certainly
you had to do certain things, doing them in the white man’s
way, but we are still Indians and believe that way. Oh it’s truly
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indaa-ikid miinawaa zhaaganaashiimong, “You try to lead a
double lifestyle.”

[17] Inashke go, ingoji go shke go naa niin. Haa mewinzha
ingii-maajiitaa naaniimiyaan. Owidi go ingoji go gaa-
ishwaasobiboonagiziyaan, mii gaa-maajiitaayaan niimiyaan,
biinish igo 1968 ishkwaaj gii-niimiyaan. Mii dash apii gaa-ni-
bwaana’owiyaan miinawaa ji-niimiyaan niin.

[18] Haa namanj iidog geyaabi ge-ikidowaambaanen. Haaw
1iddog i’iw ganabaj minik.
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difficult, so maybe I should say it again in English, “You try
to lead a double lifestyle.”

[17] You see, that’s how things are with me. A long time
ago, I started pow-wow dancing. When I was about eight
years old over here, I started dancing, dancing up until 1968.
Then at that time I became too feeble to dance myself.

[18] Well I don’t know if I’m going to say anymore. That
must be enough.
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CHI-ACHAABAAN
NAANAAGADAWENDAMAAN

GAA-TIBAAJIMOD SUSAN JACKSON"

GAA-ANISHINAABEWISIDOOD ANTON TREUER

[1] Inger ingii-tazhi-ondaadiz, Chi-achaabaaning
ezhinikaadeg. Mii iwidi nimaamaa, miinawaa nimbaabaa gii-
ayaawaad. Mii iwidi ondakaaneziwaad, gaa-onji-gikendamaan
akina gegoo gii-pizindawagwaa nimaamaa miinawaa
nookomis, gaye gegoo gii-kagwejimagwaa gegoo waa-izhi-
gikendamaan gii-izhichigeyaan gii-ni-mindidoyaan. Miish
onow namanj gii-kikendamaan gegoo1i’iw.

(2] Miinawaa go ingii-kagiibaadiz gii-agaashiinyiyaan
iidog. Gaawiin gegoo dibishkoo go ingii-pizikendanziin ji-wii-
kikendamaan. Baamaash naagaj i’iwe maagizhaa gaye
niizhwaasobiboonagiziyaan, miish o’ow dibishkoo gii-
naanaagadawendamaan ji-bizindawagwaa gegoo ekidowaad
miinawaa go gegoo gikinoo’amaagooyaan ji-ni-gikendamaan.

3] ‘Gaawiish wiin ingii-kikinoo’amaagoosii gegoo ji-
gikendamaan gegoo, akina gegoo. Ingii-wiidookawaa gaa-
maamaayaan aseked gaye. Mii imaa gii-kanawaabamag gii-
wiidookawag. Mii imaa gaa-onji-gikendamaan 1’iw waa-
izhichigeyaan. Akina gegoo ingii-wiidookawaa nimaamaa.

*SUSAN JACKSON IS LEECH LAKE OJIBWE FROM THE COMMUNITY
OF INGER, MINNESOTA. FROM HER TRADITIONAL UPBRINGING AS
A CHILD AND CONSTANT INVOLVEMENT IN LOCAL CEREMONIES AS
AN ADULT, SHE HAS COME TO BE WIDELY RECOGNIZED AND
RESPECTED FOR HER KNOWLEDGE OF OJIBWE CULTURE.
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WHEN I THINK ABOUT
CHI-ACHAABAAN

ToLD BY SUSAN JACKSON

TRANSCRIBED BY ANTON TREUER

(1] I was born in Inger, Chi-achaabaaning as it’s called.
My mother and father were over there. That’s where they
come from, where I got my knowledge of everything from,
listening to my mother and grandmother and asking them what
I wanted to know in what I did as I got bigger. That must be
how I learned these things.

(21 And I must have been foolish when I was little. It was
just like I didn’t pay attention to the things I wanted to know.
Then maybe after I was seven years old, then I started to
reflect on things like this to listen to them in the things they
said and the things I was taught to know.

131 I wasn’t just taught things to know them however, not
everything. I helped my mother when she tanned hides. And
there I would observe her as I helped her. That’s how I knew
what I wanted to do. I helped my mother with everything. My
mother never took any kind of job. She only cooked.
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[4]

[5]

[6]

(7]

[8]

Gaawiin wiikaa gegoo gii-anokiisii nimaamaa. Mii eta go gii-
chiibaakwed.

Akina gegoo niinawind ingii-nisimin ingiw niiwiijaan,
indinawemaag gayesh. Mii imaa ayaad bezhig nimisenh gaye
niin dash mii gaa-nisayeyaan. Mii minik gaa-ishkonewaad,
gaa-ishkoneyaang iw minik.

Akinash gegoo ingii-wiidookawaanaan nimaamaa.
Gaawiin gegoo gichi-anokiisii. Miinawaa akina gegoo ingii-
izhichigemin. Imaa gaye nimbaabaa gii-anokiid, niinawind
akina gegoo ingii-izhichigemin. Ingii-kiishkiboojigemin,
biindigenising bigishkiga’iseyaang gaye, akina gegoo bi-
naadiyaang gaye akina gegoo. Mii eta go gii-pagidinised a’aw
nimaamaa jiibaakwed akina gegoo. Mii izhi-wiidookawag
nimaamaayiban gii-pimaadizid. Akina gegoo, gaawiin ingii-
pagidinaasiiwaanaan ge-gichi-anokiid gegoo.

Mii eta go gii-anokiid nimbaabaam. Azhigwa
nenitaawigid indinawemaa, mii ezhi-wiijiwaad onow
nimbaabaayan gaa-anokiinid. Miish iw booch dagoshinowaad,
mii booch, maagizhaa go onaagoshig, miish iw akina gegoo
anokiiyaang. Mii gaa-izhi-wiidookawangid nimaamaa,
miinawaa nimbaabaayinaan.

Gayesh nimaamaa gii-ishkwaa-ayaad, mii dibishkoo
gaawiin aapiji nimaanendanziin gii-wani’agin nimaamaa. Imaa
sa akina gegoo ingii-wiidookawaa. Mii gaa-onji-
nimbaabaa gii-ayaadog, noomag gii-ni-bimaadizi
niizhwaasimidana ashi niizh ganabaj gii-wani’angid
nimbaabaa, mii iw. Gaawiin igaye ingii-maanendanziin iye gii-
ishkwaa-ayaad nimbaabaa. Akina gegoo ingii-wiidookawaa.
Ingii-wiidookawaa gii-pimaadizid. Nizhawenimaa sa go
nimbaabaa gii-ayaad.

Mii go noongom bimaadiziwaad miinawaa, gaawiin
niin indaa-asaasiig imaa endazhi-ganawenimindwaa gichi-
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[4]

[5]

[6]

(71

(8]

It was always the three of us, my siblings and
relatives. There was my one older sister and myself and my
older brother. That was how many of them survived, just that
many of us survived.

And we helped my mother with everything. She didn’t
work very hard. And we did everything. And my dad worked
there, and we did everything [at home]. We sawed wood,
chopping it into kindling as it was brought inside and
everything, we hauled in everything. And my mother only
hauled in wood and cooked everything. That’s how I helped
my mom when she was alive. In all things, we never let her
work too hard.

My dad was the only one who worked. Now as my
[older brother] grew up, then he accompanied my father when
he worked. Then when they arrived, maybe sometime in the
evening, then we did all the work. That’s how we helped my
mother and my father.

And then after my mother was gone, it was like I
didn’t feel bad about having lost my mom. I had always
helped her there with everything. That’s why I didn’t feel
overly sorrowful when I lost my mother. And my father must
have been, he must have lived just a little past seventy-two
perhaps when we lost my dad. And I didn’t feel bad about it
after my dad was gone either. I had helped him with
everything. I had helped him while he was alive. I loved my
dad while he was [here].

And the ones still living today, I can’t put them in a
nursing home. I can only take care of them myself. There was
one old man, he was called Bezhigoogaabaw. I looked after
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aya’aag. Niin igo indaa-bami’aag. Mii iw akiwenzii gaa-
ayaawangid, Bezhigoogaabaw gii-izhinikaazo. Niin ingii-
kanawenimaa gii-ni-gichi-aya’aawid. Gaye dash gaawiin ingii-
pi-maanendanziin apii ishkwaa-ayaad akiwenzii. Mii gii-
shawenimag gii-omishoomisinan akiwenzii. Ingodwaak
awashiime gii-taso-biboonagizid gii-nibod. Mii gaa-izhi-
zhawenimag, zhawenimag sa go gichi-aya’aa.

[91 Gaawiin gegoo booch igo maajaayaan igo gegoo
wiidookawag. Onow gaye niin niizhwaasimidana indaso-
biboonagiz. “Gaawiin,” indigoo dash wiin igo. Gaawiin
indebwenimigoosii gaye. Niwiindamawaa endaso-
biboonagiziyaan. Indaa-wiindamawaa, “Niwajebaadiz giiwenh
o’owe.”

[10] Mii sa ganabaj iw.
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one old man, he was called Bezhigoogaabaw. I looked after
him myself as he became an elder. Then too I didn’t feel bad
about that old man’s passing. I loved that old man as he was
like a grandfather to me. He was over one hundred years old
when he died. That’s how much I loved him, I loved that old

guy.

[9] And it’s not [time] for me to leave as I’m helping him.
And I’'m seventy years old too. But I’m told, “No.” And they
don’t believe me. I tell them how old I am. I should tell them,
“I’m [still] spry.”

[10] That must be it.
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G AA-TIBAAJIMOD DELORES BAINBRIDGE®

G AA-ANISHINAABEWISIDOOD KELLER Paap™”

[1] Mewinzha giiwenh dibaajimowag. Bezhig oshkinawe
gii-bimaadizi. Gii-kitimishki gagwejimaawaad da-izhichiged
gegoo. Ikido, “Gaawin. Indayekoz.” “Ahaaw.
Wiidookawishinaam,” ikido mindimooyenh. “Gaawiin,”
ikido, “Gaawiin. Indayekoz. Indaakoz.” “Ahaaw dash,”
mindimooyenh ikido, “Aaniin dana ezhiwebiziyan apane
aakoziyan—apane aakoziyan?” Ikido aw oshkinawe, “Oon
nimishoomisiban gaa-inaapined. Mii sa go gaye niin
enaapineyaan.” Aw mindimooyenh ikido, “Niiyaa! Ganabaj
gigiiwanim. Ingikenimaaban gimishoomisiban. Gaawiin gii-
aakozisii. Gii-kawanaandam.” Mii iw.

* DELORES BAINBRIDGE IS RED CLIFF OJIBWE. SHE CURRENTLY
TEACHES OJIBWE AT NORTHLAND COMMUNITY COLLEGE IN
ASHLAND, WISCONSIN.

* KELLER PA,.ﬁP 1S RED CLIFF OJIBWE. HE WORKS AS TEACHING
ASSISTANT IN THE OJIBWE LANGUAGE PROGRAM AT THE
UNIVERSITY OF MINNESOTA WHILE PURSUING GRADUATE STUDIES
IN OJIBWE LANGUAGE.
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MEWINZHA DASH NOONGOM

GAA-TIBAAJIMOD DENNIS JONES®

[1] Ahaaw, boozhoo. Inashke, niwii-tazhindaan
ezhichiged a’aw anishinaabe mewinzha miinawaa dash aaniin
ezhichiged noongom. Idash mazina’igan izhinikaade
“Mewinzha dash Noongom.”

[2] Mewinzha gete-anishinaabeg gii-izhi-daawag
waaginogaaning. Noongom idash waakaa’iganing
izhi-yendaawag.

3] Mewinzha gete-anishinaabeg bashkwegin
ogii-kagishkaanaawaa. Noongom idash babagiwayaanishan
giinawind gigagishkaamin.

(4 Mewinzha ininiwag ogii-aabaji’aawaan mitigwaabiin
ji-giiyosewaad. Noongom idash ininiwag baashkizigan
odaabajitoonaawaa ji-andawenjigewaad.

(5] Mewinzha anishinaabeg miinan ayi’ii dash wiiyaas
ogii-miijinaawaan. Noongom idash anishinaabeg ondinigewag
adaawewigamigong ji-wiisiniwaad.

(61 Mewinzha abinoojiinyag aadizookaanan ogii-
pizindawaawaan. Noongom idash abinoojiinyag
mazina’iganan odagindaanaawaan.

(71 Mewinzha anishinaabeg ogii-aabaji’aawaan
zhooshkodaabaanan ji-wiitkobidoowaad gegoo. Noongom
idash anishinaabeg odaabajitoonaawaa waasiganibimide-
zhooshkodaabaan ji-wiikobidoowaad gegoo.

DENNIS JONES IS NIGIGOONSIMINIKAANING OJIBWE. HE
CURRENTLY WORKS AS PROFESSOR OF OJIBWE AT THE UNIVERSITY
OF MINNESOTA DEPARTMENT OF AMERICAN INDIAN STUDIES.
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(8]

[°]

[10]

[11]

[12]

[13]

[14]

Mewinzha ikwewag agwajiing gii-abwewag.
Noongom idash ikwewag biindig giizizekwewag.

Mewinzha anishinaabeg zhingobiin ogii-asaawaan
mitakamig. Noongom dash nabagisagoon odasaawaan
michisag.

Mewinzha mindimooyenyag ojiitaad ogii-
aabajitoonaawaa ji-gashkigwaasowaad. Noongom idash
mindimooyenyag asabaabisens odaabajitoonaawaa ji-
gashkigwaasowaad.

Mewinzha anishinaabeg giizisoon ogii-aabaji’aawaan
ji-gikendamowaad aaniin endaso-diba’iganyaanig. Noongom
idash anishinaabeg diba’igiiziswaanan odaabaji’aawaan.

Mewinzha abinoojiinyag naabowaaganan ogii-
odaminwaagenaawaan. Noongom idash abinoojiinyag
odaminwaaganan odaminwaagewag.

Mewinzha anishinaabeg wiigwaasing gii-izhi-
ozhibii’igewag. Noongom idash anishinaabeg mazina’iganing
izhi-ozhibii’igewag.

Mii dash eta minik waa-ikidowaan noongom. Mii
ezhichiged anishinaabe mewinzha idash ezhichiged omaa
noongom. Mii eko-bii’igak.
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WENABOZHO MIINAWAA
ONIBWAAKAAMINAN

GAA-TIBAAJIMOD RoSE Foss'

GAA-ANISHINAABEWISIDOOD GILLES DELISLE™®

* ¥

GAA-AANIKE-AANJIBII’ANG ANTON TREUER®

[1] Megwaa babaa-maazhagaamed Wenabozho, ezhi-
nagishkawaad wiiji-anishinaaben. Ezhi-gagwejimigod,
“Wenabozh, gegoo giwii-kagwejimin. Aaniin danaa giin
wenji-nibwaakaayan?” Wenabozho ezhi-nakwetawaad,
“Aanish naa, nibwaakaaminensan apane nimiijinan.”

* ROSE FOoss WAS MILLE LACS OJIBWE AND A WELL KNOWN
STORYTELLER. SHE DIED SEVERAL YEARS AGO.

"™ GILLES DELISLE IS AN INVENTOR WHO CURRENTLY RESIDES IN
LAs CRUCES, NEW MEXICO. AS A LINGUIST IN THE 1960s, MR.
DELISLE WORKED EXTENSIVELY WITH ROSE Foss, DELORES
SNOOK, WINIFRED JOURDAIN AND OTHER OJIBWE SPEAKERS. HE
HAS ALSO PUBLISHED LINGUISTIC MATERIAL ON THE MICMAC.

™ In 1970, Gilles Delisle published Southwestern Chippewa: A Teaching
Grammar through a grant from the National Endowment for the Humanities.
That publication included a few stories dictated by Rose Foss. Delisle’s single
vowel orthography, no longer in common usage, and the fact that Southwestern
Chippewa is now out of print have combined to make Mrs. Foss’s stories
inaccessible to most students. Anton Treuer edited and retranscribed these stories
for the ONJ, converting them to the double vowel orthography and modern
Ojibwe writing conventions. Hopefully, the important work done by Mr. Delisle
and Mrs. Foss can be preserved and opened to a wider audience in its current
format.
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[2]

3]

[4]

“Aaniindi dash wendinaman iniw nibwaakaaminensan?
Gaye niin indaa-gii-miijinan,” odigoon iniw wiiji-
anishinaaben. Wenabozho ezhi-nakwetawaad, “Ambe
wiijiwishin. Giga-waabanda’in wendinamaan.” “Ahaaw.
Giga-babaa-wiijiwin.”

Mii ezhi-izhaawaad imaa megwekob, Wenabozho wii-
waabanda’aad ayaamagadinig iniw nibwaakaaminensan.
Wenabozho giigido, “Mii omaa waaboozoo-miikanaang wii-
mikamang iniw nibwaakaaminensan.” “Oon, mii na omaa?”

Wenabozho ezhi-maamiginang iniw waaboozoo-
moowensan ezhi-ininamawaad owiijiwaagan. Ezhi-mamood
a’aw bebaa-gikinoo’amawind, ezhi-zhakamod. Mii dash ezhi-
ikidod, “Ishte! Waaboozoo-moowensan onow ingwana.
Gaawiin nibwaakaaminensan aawanzinoon!” Wenabozho ezhi-
nakwetawaad, “Enh, mii gwayak. Gaawiin
nibwaakaaminensan aawanzinoon. Mii azhigwa gaye giin
nibwaakaayan.”
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ZAAGA’ANG
AWIIYA

GAA-TIBAAJIMOD ANTON TREUER

(1] Mii o’ow ekidowaad aanind oshki-anishinaabeg
gagwe-gikendamowaad i’iw anishinaabemowin:
[2] Giishpin noonde-zaaga’aman, gidaa-ikid, “Niwii-

saaga’am.” Gemaa gaye gidaa-ikid, “Niwii-wiiwii.” Mii iw
minik waa-inwewedamaan.
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GII-PAKITEJII’IGED
WENABOZHO

GAA-TIBAAJIMOD JOE AUGINAUSH

GAA-ANISHINAABEWISIDOOD ANTON TREUER

(1] Ahaaw akawe bangii niwii-tibaajimaa a’aw isa
Wenabozho. Inashke Wenabozho iidog anooj gii-izhichige.
Anooj gegoo ogii-kashkitoon. Akina gegoo ogii-kikendaan
iidog.

121 Shke dash aabiding iidog, inamadabid imaa—imaa sa
endaad iidog. Mii sa gaa-chi-inendang, “Haa ganabaj apane
inga-babaamose.” Mii iidog maajaad babaamosed. Maagizhaa
imaa aandi eyaad iidog wa haa bakitejii’igewag. Miish iidog
omaa ezhi-biindiged imaa bakitejii 'igewaad. Miish imaa bezhig
iidog gaa-izhi-nandomigod, “Hey Wenabozh! Giwii-
pakitejii’ige na?” “Haaw isa geget.” Wa, mii sa iidog
odaminod bakitejii’iged.

3] Maagizhaa mii sa iidog wiin nitam iwidi obakite’aan
1’iw bikwaakwad. Wa, hai’ niibawid aazhaa gaa-izhi-
bakite’ang. Wa apane iidog iw bikwaakwad iwidi chi-waasa
iwidi ogii-ni-ganaandaan. Miish iidog imaa gii-ipitood imaa ji-
gizhiibatood iidog anishinaabeg gaa-izhi-noondaagoziwaad
aaniin igo anishinaabeg, “Haa Wenabozh! Home run. Home
run,” inaa iidog. Haa mii sa go Wenabozho iidog, mii sa go
apane gii-kiiwebatood.” Haa mii sa iw.
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