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OUR MISSION:
PRESERVE AND REVITALIZE

ANTON TREUER"

In previous issues of the journal we have published both
articles and bilingual stories which have stressed the importance of
the Ojibwe language to cultural retention, sovereignty, self-esteem
and personal achievement in native communities. Although fluency
rates vary from less than one percent in some areas to one hundred
percent in others, all Ojibwe language educators and cultural
practitioners are concerned about the fate of anishinaabemowin. The
battle to preserve and revitalize the Ojibwe language has reached a
new urgency; and the people involved in this publication are striving
to make the Oshkaabewis Native Journal one tool that can help in the
endeavor to keep anishinaabemowin a living language in the United
States and Canada.

We recognize the fact that Ojibwe is first and foremost an
oral language and that indigenous ways of knowledge, both spiritual
and historical have been transmitted orally for centuries. We value
this tradition and in no way seek to undermine the importance of oral
instruction. We seek to support and strengthen oral instruction
through preserving the medium in which it is given—
anishinaabemowin. Whether there are speakers present or not, most
Ojibwe households have television sets, radios and books. We need
to develop a literature in all of these media which will enable those

*

ANTON TREUER 1S LEECH LAKE OJIBWE AND ASSISTANT
PROFESSOR OF HISTORY AT THE UNIVERSITY OF WISCONSIN —
MILWAUKEE.
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4 ANTON TREUER

who value Ojibwe language (but won’t get rid of their television
sets) to use anishinaabemowin and immerse in it in all matters of
daily life. The Oshkaabewis Native Journal is a small step in this
direction, but it is an important one. '

We also believe that the journal is important in that it
preserves the thoughts of many wise elders on paper for their
families and community members to use. This does not undermine
the important or need for oral instruction, because in spite of the fact
that there is a great deal of information recorded in the Oshkaabewis
Native Journal, matters of spiritual import and answers to specific
questions of that nature are not addressed. We will always need our
living elders, and that will never change. However, we can add as a
cultural resource and linguistic resource the recorded thoughts of
many elders from different parts of Ojibwe country. For people
living in urban areas in particular, this makes it easier to start
bringing the language more directly into their lives. The value of
preserving language material is immense.

In spite of the great importance of preservation, however,
revitalization is the most important goal of our language work. We
don’t want a language that is on paper only. We want to put it on
paper and tape to provide a tool which will help people listen and
speak Ojibwe more fluently and in greater numbers. With the
language accessible in both of these media, the stories come alive on
tape and become easier to study and understand with written
transcriptions and glossaries.

Our mission is to preserve the language and thoughts of
various elders, yet it is all being done for the purpose of retaining
and revitalizing our language. The Oshkaabewis Native Journal is
tool, it is necessary means to a necessary end—cultural survival.
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[2]

ONIZHISHIN O’ OW
BIMAADIZIWIN

GAA-TIBAATIMOD HARTLEY WHITE'

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Boozhoo anishinaabeg, indinawemaaganidog. O’ow
isa gagwejimigooyaan ji-gaagiigidoyaan
ji-nisidotamoonagwaag sa go abinoojiinyag noongom niibowa
gegwaadagitoojig, gagwaadagii’igoowaad o’ow isa gaye niin
gaa-kagwaadagii’igooyaan.

Akawe go niwanendaan igo ojibwewi-izhinikaazoyaan.
Zhaawanose indizhinikaaz. Mii gaa-miizhid niyawe’enh nitam
gaa-tazhi-izhinikaanid gii-igooyaan. Nookomis miinawaa
nimishoomis ingii-nitaawigi’igoo o’ow wayeshkad o’ow
gii-ondaadiziyaan. Mii imaa gii-makandwewaad niiyawish.
Geget gii-sanagad o’ow gii-pi-abinoojiinyiwiyaan igo.
Niibowa ingii-noondawaag chi-aya’aag dazhindamowaad
ezhi-zanagak akina gegoo gii-noojichigaadeg gaye miijim.
Noongom idash, mii eta go adaawewigamigong izhaang
adaawed. Gaawiin mewinzha— gii-kiiyosewag ininiwag.
Ikwewag idash weweni gii-chiibaakwewaad
gii-paamenimaawaad abinoojiinyan.

* HARTLEY WHITE IS LEECH LAKE OJIBWE. HE IS A WELL KNOWN
ELDER AND TRIBAL LEADER. IN HIS CURRENT RETIREMENT,
HARTLEY IS RAISING TWO GRANDCHILDREN AND VOLUNTEERS
TIME TO HELP TEACH OJIBWE TO RESERVATION YOUTH.
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[2]

THIS WAY OF LIFE
Is GooD

ToLD BY HARTLEY WHITE

TRANSCRIBED BY ANTON TREUER

Hello Indians, my relatives. I have been asked to speak
so that the children can understand me, the many who are
having difficulties today, suffering through things as I
suffered myself.

First of all I forget my Indian name. My name is
Zhaawanose. It was given to me by my first namesake who
named me I’ve been told. I was raised by my grandmother and
my grandfather at first when I was bom. So I was taken there.
Things were really hard when I was a child. I heard a lot of
elders talking about how tough everything was, even getting
food. Today they only go to the supermarket to buy things.
But not a long time ago—the men hunted. The women were
good cooks and took care of the children.




HARTLEY WHITE

31

[4]

[5]

Miish o’ow waa-tazhindamaan dawaaj igo gaye niin
gaa-kagwaadagii’igooyaan, mii iw minikwewin maanaadak.
Giniijaanisinaanig niibowa anishaa ji-gii’igoowaad,
nisidiwaad, maagizhaa gaye wiinawaa nisidizowaad. Ashi
niswi indaso-biboonagiz apii- maajiitaayaan gaye niin gii-oshki-
minikweyaan o’ow zhoominaaboo, mii iw. Mii imaa gaye niin
gaa-maajiikamaan iw minikwewin. Bijiinag-sh niimidana
endaso-biboonagiziyaan, mii bijiinag maagizhaa indaa-ikid
gii-aabaakawiziyaan, gaa-aabaakawiziyaan o’ow isa, anishinaa
ji-gii-igooyaan o’ow gaye minikwewin, mii iw. Ingii-wiidige
igaye. Niizhwaaswi abinoojiinyag —naanan ikwezensag, niizh
gwiiwizensag ingiw —ingii-nitaawigi’aanaanig. Mii ongow
gaa-inigaa’agig o’ow isa minikwewin apane gii-tazhiikamaan.

Gaawiin. Gaawiin wiikaa gaye nimikwenimaasii
awenen a’aw manidoo. Ongow nimishoomis, nookomis
gaa-izhi-gikenimaawaad weweni bamenimag a’aw manidoo.
Ingii-wani’aa dash a’aw. Ingii-wanendaan. Mii iw ’
minikwewin maji-manidoo ezhichigemagak.

Noongom idash moozhag indazhindaan bijiinag
gaa-ayendamaan i’iw minikwewin zhawenimagwaa sa ongow
waasookanjig eni-gaa’idizowaad eni-gaa’aawaad gaye
wiinawaa odabinoojiinyiimiwaan. Apegish gegoo, inga-ikid.
Apegish gashkitooyaan ji-daanginangiban ji-izhi-
inigoondebinagiban a’aw bemaadizid ji-booniikang 0’ow isa
gegwaadagitoowaad gegwaadagii’igoowaad gaye wiinawaa sa
ji-nandawaabandamowaad aandi o’ow dibendaagoziwaad
o’ow dibishkoo omaa akiing. Niitaa, akina endaso-
bezhigooyang ingii-miinigoomin, ingii-pagidinigoomin gaye
giinawind. Gaawiin igo gidayaasiimin gegoo gomaa.
Ayaamagad gigii-izhi-miinig a’aw manidoo gaye giin
ge-bima’adooyan ge-ni-waabanda’ad sa anishinaabe
bemaadizid miinawaa a’aw owiijabinoojiinyiimag. Miish iw
apane, gaawiin noondawidwaa bizindawagwaa weweni
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3]

[4]

[5]

I want to talk about how I was made to suffer through
alcoholism. Many of our children are told in vain about this, as
they kill one another and maybe even kill themselves. I was
thirteen years old when I first started drinking wine, that’s all.
I starting my drinking habit right there. I was forty years old
when I first said I would sober up and get well, and be talked
to about drinking. I got married too. Seven children—five
girls, two boys—we raised. They were the ones I made suffer
through the drinking I was always involved in.

No. I never remember the spirit, whichever one. My
grandmother and grandfather knew him so well and I took care
of that spirit. But I’ve lost him. I forgot it. That drinking is the
devil’s work.

But today I always talk about when I first started to
disapprove of that drinking because I feel for the abusers of
alcohol who punish themselves and inflict such pain on their
children. My hope is this, I’1l say. I hope I’ll be able to reach
them to convince the people to start over, to abstain from this
suffering, from that which makes them suffer and that they
will look for their real place of belonging here on earth. Niitaa,
we’ve all been gifted, every one of us, and we’ve been put
here ourselves. We’re not here for very long. But there is
something that spirit gave you to carry with you so you can
show the living Indians and their children. Although not all the
time, they do hear me, just as I listened to these elders in a
good way when the old people spoke. And they will echo
those thoughts themselves.
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HARTLEY WHITE

(6]

(7]

(8]

ongow chi-anishinaabeg, chi-aya’aag gaagiigidowaad. Mii go
gaye wiinawaa ge-izhi-inaaboo’iwewaaban ongow.

Endaso-giizhig akina gegoo bakaan gigii-kikendaan,
mii iw endaso-giizhig apane gikendaasowin. Mii iw keyaa
bimaadiziyan. Mii gomaa ji-naazikaman ji-noondaman
ji-waabandaman. Miinawaa maada’ookii a’aw manidoo. Mii
iw keyaa nandawaabandaman wenizhishing. Mii gaawiin
wii-ni-maanaadak. Gegoo bizindawiyaang omaa zhebaa a’aw
bezhig chi-aya’aa mindimooyenh gaagiigidoyaang 1’iw gomaa
anooj gii-ikidowaad ongow anishinaabeg wiijii’idiwaad, anooj
ikidowaad 0’ow gaa-injinawetaadiziwaad chi-baabaapiwaad.
Noongom idash gaawiin nitaa-izhichigesii. Mii go

_onzaamakamig ji-niiwani’wigoowaaban ow awiiya bisoomak.

Gaawiin dash, mii iw anishinaabe bemiwidood baapiwin
miinawaa menwendang menwaanigozid. Miish giishpin
dazhiikaman ow maji-ayaawish ow gaye zegaswaajigaadeg
anooj endoodaagooyang anishinaabewiyang.

Mii 0’ow ge-ni-gaa’igoowing giishpin
wii-kikinoo’amawaasiwangidwaa ongow
gidabinoojiinyiiminaanig weweni gikinoo’amaadiiwigamigong
ji-izhaawaad ji-gabe-gikendaasowaad sa gaye wilnawaa
weweni sa ji-ni-bimaadiziwaad ji-gikendamowaad sa weweni
gaye obimaadiziwiniwaa weweni go ji-anokiiwaad. Gaawiin
wiin, imaa ge-dazhi-inigaaziwaad.

Miish o’ow keyaa endaso-giizhig goshkoziyaanin go
mikwenimagig ge-inigaazojig abinoojiinyag. Mii ow
minikwewin wenjishkaamagak gii-inigaa’aawaad onow.
Niibowa ongow ayaawag ongow mindimooyenyag,
akiwenziiyag zhewendaagoziwaad sa go inenimaawaad onow
odabinoojiinyiimiwaan apane gaagiigidowaad. Mii go
ezhi-zhingitaagoziyaang. Aaningodinong ingiikaamigoonaanig
abinoojiinyag. Indabinoojiinyiiminaanig gaawiin
onisidotanziinaawaan. Bijiinag maagizhaa gaye wiinawaa

OSHKAABEWIS NATIVE JOURNAL VoL. 4/ No. 2 FALL 1997



ONIZHISHIN O’ 0w BIMAADIZIWIN 11

[6]

[7]

[8]

Every day you learned something different, every day
a new piece of knowledge. That’s the way you live your life.
Then you approach those things a little more to hear them, to
see them. And the spirit shares. That’s how you search for the
good things. Nothing bad will come of it. Y ou were listening
to us here this morning, that one elder woman and I speaking
about the different things Indians said when they were
together, saying all kinds of things, teasing and laughing so
hard. But today he’s not so good at doing that. When
somebody wants to beat someone up it’s usually an
overreaction because of a misunderstanding. But no, the
Indian has a sense of humor and likes to have a good time. But
if you are involved with bad things like smoking marijuana
those of us who are Indian do [bad] things to one another.

We are going to be very pitiful if we don’t teach these
children of ours to go to school in a good way, and to get
good college educations for themselves too so that they can
lead good lives so they can learn things in their lifetimes to
acquire good jobs. If not, they are going to be poor and pitiful.

Every day when I get up I remember the kids who are
going to have a hard time. It’s the start of this drinking that has
made them so pitiful. There are lot of these old women and
these old men who are blessed when they think about their
children all the time when they talk [to them]. We don’tlike to
use that [alcohol]. Sometimes the children argue with us. Our
own children don’t understand these things. Maybe when they
first get up they’re just sobering up. We lectured like that old
woman and that old man talk about what will happen in the
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12 HARTLEY WHITE

da-goshkoziwag, da-aabaakawiziwag. Mii sa ow
gaa-tibaajimang, gaa-tazhindang wa’aw mindimooyenh
miinawaa akiwenzii o’ow ji-izhiwebak. Mii o’ow
waa-waabandamaan noongom. Mewinzha ko gii-kaagiigidod
a’aw nimishoomis aw gaye nookomis o’ow ge-bi-izhiwebak.

[91 Enh indanishinaabensidog! Mii noongom
waabandamaan endaso-giizhig o’ow isa gaa-tazhindamowaad
ongow chi-anishinaabeg. Gegoo noongom geyaabi noongom
odazhindaanaawaa. Zhawendaagoziwag zhawenimigoowaad
go anishinaabeg sa iw. Maagizhaa ogii-igoon o’ow.
Enaanimiziwaad abinoojiinyag ongow gaye anishinaabensag.
“Odinigayendaanaawaan. Nizhingenimigoog.
Indinigayenimigoog,” mii ekidowaad. Gaawiin giishpin
inigayenimigwaapinood nimishoomis i’iw a’aw, nookomis.
Gaawiin da-gaagiigidosiiwag. Mii go apane
enda-zhawenimaawaad wii-kagwe-giikimaawaad,
Ji-ni-gikendamowaad awenen o’ow isa mino-bimaadiziwin
eyaamagak omaa.

[10] Mii iw apane ji-dazhindamaan gabe-ayi’ii.
Ingii-kagwaadagii’igoo, ingii-kitimaagii’igoo iniw
minikwewinish iw. Noongom idash ezhi-minwaanendamaan
miinawaa minwaagoziyaan waabamagwaa niijanishinaabeg,
indinawemaaganag chi-baabaapiyaang. Gayesh indazhimigoo
apane gii-kiiwashkwebiiyaan. Ingii-inigaayenimigoog. Aaniish
naa, gaawiin maanoo niin ingii-toodaaz. Gaawiin awiiya
bakaan.

[11] Apegish, mii sa iw noongom apegish awegwen ow
ge-bizindamogwen o’ow gaagiigidoyaan sa ongow
abinoojiinyag weshki-bimaadizijig gaye gii-pizindamowaad sa
g0 gaa-izhi-gagwaadagii’igoowaad sa 0’ow endazhindamaan.
Geget, geget indabinoojiinyiimidog! Onizhishin. Onizhishin
o’ow bimaadiziwin. Giishpin weweni geget wii-inaazikameg
wendinameg gidaa-nandawaabandaanaawaa— gego wiin onow

OSHKAABEWIS NATIVE JOURNAL VoL. 4 /| No. 2 FALL 1997
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[9]

[10]

[11]

future. This is what I want to see today. A long time ago my
grandfather used to talk, and my grandmother too, about what
was going to happen.

Yes young Indians! Now I used see these elders talk
about this every day. And now today they are still talking
about it. The Indians are blessed and loved. Maybe they were
told this. But these young Indians are intimidated. “They
disapprove of them. They dislike me. They disapprove of
me,” that’s what they say. But my grandfather never
expressed disapproval or my grandmother. They wouldn’t say
such things. They just love them so much that they want to
preach to them so that they’ll know about the good life that is
right here.

This is what I’m always talking about all the time. I
really suffered and I was so pitiful with that alcoholism. But
today I am able to have a good time and laugh with my fellow
Indians and relatives while maintaining a clear mind. And I
still get talked about from when I was a drunk. Some people
disliked me. Well, I let myself do those things. Nobody else
did.

I wish, that is today I hope that whomever would
happen to hear what I’m saying here like these kids and young
ones will listen to what I’m saying about their current state of
suffering. Really, truly my children! It is good. This way of
life is good. If you pick it up in a good way you will find
everything you are searching for—not in these bars, and not if
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14 , HARTLEY WHITE

ziiginigewigamigong, gego gaye nandawaabandameg o’ow
gaye zagaswaadameg. Mii ow gaye gii-inaazikaagooyeg.

[12] Miish iw minik eta go noongom. Apegish geget
bizindawiyeg bizindawegwaa sa gaye ongow chi-anishinaabeg
baa-gaagiigidowaad. Maanoo ji-bizindameg gegoo imaa
gigii-ondinaawaa. Apegish gagwejimagiban Gizhe-manidoo,
Manidoo zhawenimineg maanoo. Miigwech.

OSHKAABEWIS NATIVE JOURNAL VoL. 4 /| No. 2 FALL 1997
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you are looking for it in a haze of smoke. But it will come to
you.

[12] And that’s all for today. I truly hope that you listen to
me and listen to these elders in what they say. Let yourselves
listen and you will get [good life] from there. In this wish I
ask the Great Spirit [for a favor], that the Spirit may bless you
all. Thank you.

FALL 1997 VoL. 4/ No. 2 OSHKAABEWIS NATIVE JOURNAL



ZHAAWANOOWININI
INDIZHINIKAAZ

GAA-TIBAAJIMOD COLLINS OAKGROVE®

GAA-ANISHINAABEWISIDOOD ANTON TREUER

1] Zhaawanoowinini indizhinikaaz, miinawaa dash a’aw
ogiishkimansii indoodem. Imaa wenjibaayaan, imaa
Miskwaagamiwi-zaaga’iganiing, mii wenjiiwaad ingitiziimag
apane. Miinawaa dash a’aw nimaamaayiban, onow
odoodeman migiziwan. Ganabaj a’aw nimishoomisiban
Zhaaganaashiiwakiing gii-onjibaa. Gii-pi-izhaa omaa.
Aabiding 1go ogii-mawidisaan onow ikwewan imaa
Obaashiing. Mii gaa-ikidowaad ingitiziimag apane.

121 Aan noongom niwii-aadizooke. Geyaabi biboonagad
gomaa noongom. Mii dash noongom, mii wenji-izhichigewaad
anishinaabegoban. Anishinaabeg aadizookewag megwaa
biboonong, megwaa biboong.

* COLLINS OAKGROVE IS RED LAKE OJIBWE AND OJIBWE
LANGUAGE INSTRUCTOR FOR RED LAKE HIGH SCHOOL.
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My NAME IS
ZHAAWANOOWININI

ToLD BY COLLINS OAKGROVE

TRANSCRIBED BY ANTON TREUER

(1] My name is Zhaawanoowinini, and my clan is the
kingfisher. Where I am from, there at Red Lake, that’s where
my parents were from. And my late mother, she was of the
bald eagle clan. My grandfather may have been from Canada.
He came here. One time he visited this woman there at
Ponema. That’s what my parents always said.

[21 And today I’m going to tell legends. It’s still winter
today. And that’s how the Indians did things. Indians tell
legends while it’s winter, in the midst of the winter.
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[2]

GAA-IZHI-BIMAADIZIYAANG
MEWINZHA MIINAWAA NOONGOM

GAA-TIBAAJIMOD JOE CHOSA"

G AA-ANISHINAABEWISIDOOD BETH TORNES"*

Ozaawaabik indizhinikaaz. Giwii-wiindamooninim
gaa-izhiwebak mewinzha omaa gii-pimaadiziyaan omaa
ishkoniganing, dash noongom ezhichigewaad omaa
bimaadiziwaad noongom. Mewinzha anishinaabeg gii-nitaa-
giiwasewag, gaye gii-wanii’igewag. Ogii-tasoonaawaan
iniw—amikwag, wazhashkwag, nigigwag,
zhaangweshiiwag — gakina iniw ge-aabaji’aawaad anooj
awesiiwayaanan, gaye adaawaagan. Adaawewininiwag gii-pi-
izhaawag omaa, gii-adaawewaad anooj awesiiwayaanan.

Gaye anishinaabeg gii-nitaa-giiwasewag, mii omaa gii-
ayaawaad. Gii-pataniinowag igiw awesiinyag gii-kiiwasenid
omaa. Gii-ayaawag waawaashkeshiwag, binewag,
agaaskwag, zhiishiibag, nikag, waaboozoog, ajidamoog,
wazhashkwag, miinawaa gaagwag. Anooj awesiinyan
ogii-amwaawaan. Ogii-amwaawaan gaye anooj giigoonyan—
adikamegwag, ogaawag, ginoozheg, ashiganag, asaaweg—
gakina igo, anooj iniw giigoonyan ogii-amwaawaan.

*JOE CHOSA IS LAC DU FLAMBEAU OJIBWE AND A WELL KNOWN
ELDER, TEACHER AND STORY TELLER.

** BETH TORNES IS LAC DU FLAMBEAU OJIBWE AND WORKS IN THE
LAc DU FLAMBEAU OJIBWE LANGUAGE PROGRAM.
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How WE LIVED
LONG AGO AND TODAY

ToLp BY JOE CHOSA

TRANSCRIBED BY BETH TORNES

My name is Ozaawaabik. I am going to tell you all how
things were long ago as I was living here on the reservation,
versus how they live today. A long time ago the Indian people
were good hunters, and they were good trappers. They
trapped beaver, muskrat, otter, mink, all kinds of animal hides
they were going to use for barter. Trader came here, buying
different kinds of animal hides.

And the Indian people who lived here were very good
hunters. There were lots of animals here to hunt. There were
deer, partridges, prairie chickens, ducks, geese, rabbits,
squirrels, muskrats and porcupines. They ate a variety of
animals. And they ate different kinds of fish too— whitefish,
walleye, northern pike, bass, perch, all different varieties of
fish they ate.
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(3]

2

(5]

(6]

Gaye azhigwa ziigwang, mii apii gii-kitigewaad. Mii
imaa gii-atoowaad mandaaminan, opiniig, ogosimaanan,
oginiig, anooj gaye gitigaanensan gaa-miijiwaad. Gaye
ziigwang, mii apii gii-iskigamizigewaad. Miinawaa
dagwaaging, mii apii gii-wazhitoowaad anishinaabe
manoomin. Giishpin gaye wii-pabaamaadiziwaad, mii imaa
gii-pimishkaawaad omaa zaaga’iganing gaye gakina ingoji gii-
pimosewaad ingoji wii-izhaawaad. Noongom dash giishpin
wii-izhaawaad ingoji, mii imaa booziwaad odaabaaning, gaye
waasamoo-jiimaanan, gemaa gaye chi-waasa wii-izhaawaad,
mii imaa booziwaad omaa ishpiming bemibideg.

Gaye mewinzha giishka’aakwaanan omaa gii-
atemagadoon omaa. Omaa gii-anokiiwaad omaa
giishka’aakwewaad gaye gii-aawadanaawaad iniw mitigoon
dash gii-wazhitoowaad iniw nabagisagoon. Nabagisagoon
omaa gii-aabaji’aawaad waaka’iganan gii-wazhitoowaad. Gaye
ikwewag omaa gii-chiibaakwewag omaa giishka’aakwaaning,
gaye omaa ininiwag omaa gii-odaabii’iwewaad. Igiw
bezhigoganzhiig, gii-aabaji’aawaad iniw bezhigoganzhiin
omaa giishka’aakwaaning.

Nimishoomis, mii gaa-izhichiged omaa gii-anokiid
omaa giishka’aakwaaning. Mii gii-odaabii’iwed ogii-
aawadoonaan iniw mitigoon. Aabiding ezhi-mikwendamaan
miinawaa gii-waanikewaad, dash bezhig bebezhigoganzhii
omaa gii-piinjibizod imaa. Mii dash gaye gii-kisinaamagad.
Mii gaye gii-kawajid a’aw bezhigoganzhii baataashing omaa
akiing. Mii dash a’aw nimishoomis gii-aabaji’aad iniw
bezhigoganzhiin omaa wiikobinaad; a’aw bezhigoganzhii omaa
gii-kawajid. Mii apii gii-wiindamawid gii-ikidod omaa
gii-anokiid imaa giishka’aakwaaning odaabii’iwed apane.

Gaye ishkodewidaabaan omaa gii-pi-izhaa gaye omaa
ishkodewidaabaanikanaang. Gakina omaa ingoding omaa
gii-atemagadoon omaa ishkoniganing. Mii omaa gaye
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3] And in the spring they planted gardens. There they put
corn, potatoes, squash, tomatoes and various types of
vegetables they ate. And in the spring they made maple sugar.
And in the fall, they made Indian rice. And if they wanted to
travel, they paddled across the lake and everybody walked
wherever they wanted to go. But if they want to go
somewhere today, they get in an automobile or a motor boat,
and if they want to travel really far, they travel in those
airplanes.

(41 And a long time ago there were lumber camps here.
They worked here cutting pulp and milling trees to fabricate
boards. They used the boards when they made houses. And
the women here cooked for the lumber camps and the men
here drove horse teams, using those horses here in the lumber
camps.

(5] That’s what my grandfather did when he was teamster
in the lumber camps. He drove (horses) to haul the logs. One
time, as | remember, they were digging a hole and one of the
horses fell in there.” It was really cold then. And that horse
froze [to death], he got stuck in the hole, and my grandfather
used horses to pull out the frozen horse. That’s what he told
me when he talked about working there in the lumber camp,
driving [horses] all the time.

(6] And the train came here, because at one time there were
railroad tracks all over the reservation. There was also a

* Holes were dug for garbage disposal.
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[7]

ishkodewidaabaanikana oodenaang gii-atemagak. Gaye
giishpin ingoji wii-izhaawaad, mii omaa gii-pooziwaad omaa
ishkodewidaabaan, gii-izhaawaad iwidi Zhigaagong, Mino-
akiing, Azhede-ziibing, gakina ingoji omaa gaa-izhaawaad.
Mii omaa gii-pooziwaad omaa ishkodewidaabaan.

Muii apii gaye niibinishiiwigamigong gii-atemagak omaa
anooj zaaga’iganan omaa ishkoniganing. Mii apii gaye niibowa
anishinaabeg gii-pima’okiiwaad. Omaa gaye ganabaj gii-
ayaawag niimidana gemaa gaye naanimidana
bima’okiiwininiwag. Gaye ikwewag gii-anokiiwaad imaa
niibinishiiwigamigong gii-chiibaakwewaad gaye gii-
piinichigewaad. Anooj anokiiwin omaa gii-atemagad. Mii apii
gaye omaa gikinoo’amaadiiwigamigong gii-atemagak imaa
ishkoniganing, anishinaabe-gikinoo’amaadiiwigamig gii-izhi-
wiinjigaadeg. Gakina ingoji gii-onjibaawag anishinaabeg
omaa: Mashkiziibing, Odaawaa-zaaga’iganing, Gete-
gitigaaning. Gakina ingoji gii-onjibaawag. Mii apii gaye gii-
makamigooyaang i’iw anishinaabemowin. Mii dash gegaa gii-
wanitoowaad i’iw anishinaabemowin.
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railroad that went into town. If they wanted to go somewhere,
they got on the train here, and they went to Chicago,
Milwaukee, Rhinelander, wherever they wanted to go. They
Jjust got on the train.

(71 At one time there were many resorts on the different
lakes within the boundaries of the reservation. And a lot of
Indians used to work as fishing guides at this time. There must
have been forty or fifty fishing guides here. And the ladies
worked there at the resorts cooking and cleaning (cabins). All
sorts of work was generated here. There was also a school
here on the reservation, an Indian boarding school as it was
called. The Indians came here from all over: Bad River, Lac
Courte Oreilles, Lac Vieux Desert. They came from all over.
That’s when the language was taken away from us. They
almost lost the Indian language then.

Tarry 1007 XT A~ A 1 AT~ ~ Nverrs s mmverom AT b mccem T meemae . =



BIJIINAG ANISHINAABE

GAA-WAABAMAAD CHIMOOKOMAANAN

[1]

[2]

31

[4]

GAA-TIBAAJIMOD COLLINS OAKGROVE

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Aabiding giiwenh wayeshkad gii-pi-izhaawaad omaa
chimookomaanag, imaa ingiwedog, gaawiin wiikaa ogii-
waabamaasiiwaawaan chimookomaanan, anishinaabeg gaa-
ayaawaad omaa.

Mii dash aabiding aw inini ogii-inaan owiiwan,
“Megwaa dagwaagig,” ogii-inaan owiiwan, “Gizhenaab,
niwii-kiiyose noongom. Mii imaa ningaabi’anong keyaa niwii-
izhaa.” “Haaw,” ikido a’aw, “Aaniish apii waa-pi-
azhegiiweyan?” “Ajina sa go inga-ayaa imaa megwekob.”

Gaa-izhi-maajaad a’aw inini babaa-giiyosed. Megwaa
ayaad imaa ogii-noondawaan awiiya biidaasamosed. Mii dash,

ogii-paabi’aan ji-dagoshininid onow — maagizhaa gaye gii-

inendam —waawaashkeshiwan. Wa, gaa-izhi-noogised ji-
baabi’aad imaa, noomag igo gii-ayaa imaa. Miinawaa dash
a’aw gaa-pi-izhaad imaa. Ho wa, wii-waabamaad onow
chimookomaanan imaa chi-goshko’igod onow a’aw. Gaawiin
wiikaa ogii-waabamaasiin chimookomaanan ji-bi-izhaang
imaa.

“Hey,” aw chimookomaan gii-piibaagid, “Y ou see
anything today?” Ho wa, maagizhaa gaye a’aw anishinaabe,
ganabaj ogii-kosaan iniw chimookomaanan. “Ho, aaniish
enendamaan ji-izhichigeyaan,” inendam wa’aw anishinaabe.
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(4]

THE FIRST TIME AN INDIAN
SAW A WHITE MAN

ToLb BY CoLLINS OAKGROVE

TRANSCRIBED BY ANTON TREUER

Once when the white people first came here, these ones
there, the Indians around here, they had never seen white men.

Then one time that man told his wife, “It’s the middle
of autumn,” he told his wife, “Dear, [ am going to go hunting
today. I am going to go there towards the west.” “All right,”
she says, “When will you come back?” “I’ll be there in the
bush for just a little while.”

So that man left to go around hunting. While he was
out there, he heard someone approaching. Then, he waited for
him to show up—maybe he thought—a deer. Wa, he stopped
to wait for him there, hanging around there for a spell. And
then he came there. Ho wa, he was going to see that white
man, as that [Indian] guy was shocked by him. He had never
seen a white man come there.

“Hey,” that white man yelled, “Y ou see anything
today?” Ho wa, and maybe that Indian, perhaps he was afraid
of that white man. “Ho, what can I think of to do,” thinks this
Indian. “It’s a nice day today, eh,” he told him. Then that
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“Mino-giizhigad noongom, eh,” gaa-izhi-inaad. Mii dash ezhi-
ikidod a’aw chimookomaan, “Jeez, it’s a nice day out.”
“Eya’,” ikido aw anishinaabe. Ogii-waabandaan dakonang
baashkizigan. Gaawiin wiikaa ogii-waabandanziin iw
baashkizigan. “Awegonen o’ow gii-takonaman,” gaa-izhi-
gagwejimaad wa’aw anishinaabe. Ogii-kagwejimaan onow
chimookomaanan. “Ya, it’s a good day,” ikido a’aw
chimookomaan. Mii dash iw, booch igo abwezowag
anishinaabe miinawaa a’aw chimookomaan.

(5] Miinawaa dash a’aw anishinaabe ogii-poodaan o’ow
ojaanzhan imaa akiing iw, bingwiing imaa. Ishkwaa-
izhichiged, miinawaa dash o’ow chimookomaan gaa-
izhichiged —omishwen ogii-poodaan ow jaanzhan imaa.

(61 Noomaya go ogii-inaan anishinaabe, “Hey,” ogii-
inaan, “Akina gegoo ogoshkanaan a’aw chimookomaan,”
odinaan.
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white man says, “Jeez, it’s a nice day out.” “Yup,” says that
Indian. He saw him holding a gun. He had never seen a gun.
“What'’s this you’re holding,” this Indian asks him. He asked
that white man. “Ya, it’s a good day,” says that white guy. By
then, they are really sweating— the Indian and that white guy.

[5] And then that Indian blew his nose there on the earth,
in the sand there. After he does this, then that white man does
this— he blew his nose there in his handkerchief.

[6] Soon thereafter the Indian says to him, “Hey,” he tells
him, “The white man keeps everything,” he says to him.
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GAA-GWEKAANIMI'INDWAABAN
MAYAGANISHINAABEBANIIG

GAA-OZHIBII’ ANG ROGER ROULETTE’

(1] Miigo aazha ani-ziigwaninig wiisagi-gigizheb,
moozhaabe gizhaagamizige jibwaa-mooka’aninig.
Onegwaabamaa’ oningodwezhaana’, oniizhoodema’
gashkiidibikadong, aapiji ningii-gichi-ayinokiimin gabe-
biboon ayinendam. Bekish idash owawiiyadenimaa’,
ogizhizhawiziwinensiwaani’. Babaa-waawiidookaagenid
ambe gaye wiinawaa zaasakigaabawiwaad,
nenaapagaanji’igowaad onitaawakamigiziwiniwaa.

(21 Bigo waa-izhiwebiziyaang, aazha ayipiitizidogwenag
niniizhoode’ensimag ji-gikinoo’amawagwaaban, ayinendam
iinzan. Bazigwii, obaakiiginaan wii-tapaabanjigaaged
owaaseniganensikaanish. Ayinaabi agwajiing. Aazha ogii-
nagajitoon gikinawaadendang aanapii ji-amaji’ aawasod jibwaa-
mookaasigenijin. Nawaaj igo obiigizawinawaan omitigoman
gaa-ayaagwaateshimigwad gizhaatenig. Wawaaj igo anoojigo

- odani-izhinawaan. Mii aazha inendam.

3] “Onishkaag!”, odinaa’ odoombigichigana’.
“Aadinamawig giizis!” Geget gosha odamanzomaa’. Gaawiin
gegoo giigidowin, bizaanigo sa go bezhig maaji-gaasiingwe,

* ROGER ROULETTE IS A MEMBER OF THE SANDY BAY FIRST
NATION. HE TEACHES ANISHINAABEMOWIN AND IS RESEARCH
ASSOCIATE FOR EZHI-GIIZHWEYAANG: THE ANISHINAABEMOWIN
PROJECT IN THE DEPARTMENT OF LINGUISTICS AT THE
UNIVERSITY OF MANITOBA.
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[4]

[5]

[6]

bezhig miinawaa anda-zaaga’am. “Noongom ji-awi-
nagishkawinang Anishinaabe,” ikido. “Waasawekamig igo
i’iwe, aapiji ji-gwaawaandiziyang awegonen ge-
ondaaji’owangobanen. Gaawiin bijiinag igo
nagishkawangidwaanig Anishinaabeg ji-gii-
apenimonadawangwaaban. Ginishikewizimin o’owe, ji-
gagwe-bimenindizoyang bigo imaa eyiyaayang.” Gaa-
ishkwaa-giizhiitaawaad, miisa geget, ezhi-maada’adoowaad.

Gaawiin wiikaa niizhoodensag ogii-nitaa-
majendamawaasiwaani’ odinaasagaadendamowinini. Aapiji
igo gagaanwezh babimosewag, ningoding igo zeziikizid
oganoonaan oshiimeyan. “Wegodogwen wenji-awi-
nagishkaagegwen akiwenzi?” nawaj igo ogaagiimimaan.
“Miisa go maawanj ge-onizhishiimagadinigoban
gidoondoseminaadog. Gaawiin anishaa gidaa-
babigwaazide’ osesiimin ningoji ji-niiwana’ wangwaaban
mayaganishinaabeg. Ningechinaaw wiin igo ogii-gichi-
naanaagadawendaanaadog odinwaazowin.”

Gezika akiwenzi gibichibagizo, ezhi-zhagashkibani’od.
“Ma’! gwiiwizensidog! Ginoondaamiwaadog iwe
bedikwewemagak. Mii i’i eshwiitamaan andotamaan.
Asiniinsa’ oganakibinaa’ ezhi-biiwiwebinaad. Geget gosha
onoondawaa’ neyaab apagidamawindwaa asiniinsa’.
nakwetaagod awiyawan, “Wii-aabawaa. Aaniin
enwesinokeyeg?” “Eniwek isa wiin igo, mamino-ayaam,”
odinaan a’a akiwenzi. Ezhi-zaagewed inini. Nawaaj igo
oshkiniigiiwi. Odakonaan mashkimodens. Mii a’awe
akiwenzi ezhi-gidinaad odasemaansiman. Odininamawaan ini
oshkiniigiwan. “Na,” odinaan, “Mii a’aw gaagii-
ashodamooninaambaan niibinong.” odinaan. “Miisa go gaye
niin o’ow gaawii-miininaambaan. Miisa go iidog giga-mino-
izhiwebizi’idizomin giishin inenimigoowiziyang.
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[7]

(8]

9]

[10]

Gaa-ishkwaa-meshkwadoonamaadiwaad ezhi-
ganoonigod akiwenziwan, “Gaawiin iidog miinawa gegoo
awashime giga-masagonanziin dazhiikaman. Nanaakongeyan
gidaabaji’aa a’a asemaa. Miigwechiwi’idaman
gidanokiiwinan, maminoseyan.” “Miinange,” odigoon ini
oshkiniigiwan. “Baanimaa metagwaagig miinawaa giga-
waabandimin. Mii apii miinawaa ge-giizhitooyaan
gidadaawaaninaanin. Mii apii gaye ge-gikinoo’amawiyan
o’owe gaa-noonde-gikendamaan.” “Ahaaw isa,” odinaan a’a
akiwenzi. “Jibwaa-maada’adooyeg,” ikido aw oshkiniigi.
“Agaamiing gimaji-ashodamaagoom. Ayaangwaamizig!
Giga-awi-odisigoom jibwaa-boonaginzod a’aw giizis!” Miisa
ezhi-maamaada’adoowaad.

“Mii na zhigwa ji-giiweyang?” ikidowan
weshiimeyimaajin? Gaawiin wiin igo mashi, odinaan a’aw
akiwenzi. Akawe giga-waaninishkaamin o’owidi jaageweng
nagakeyaa. Zhigwa sa miinawaa aapiji gagaanwezh
babima’adoowag. Wenji-giigidod a’a akiwenzi, “Giwii-
andawaatoomin awegonen nanda’ eshodaminangwaa
giwiijanishinaabeminaanig. Miisa degoshinowaajin
gaashaabikadinaanig wawonabiwag. Mii i’imaa
wenzaabiwaad. Naana’egaaj igo, gaawiin gagizhii-
ayindisiiwag ji-waabamaasiwindwaa. Aazha ani-
dibikadininaagwadini.

Ningoding igo a’a akiwenzi wenji-ganoonaad
odoombigichigana’, “Awi-aawadoog mizhishigogamizhiinsan
ningoji ow ji-ayikwaakoziwaad. Wewiib!” Gaawiin gaye
ingiwe niizhoodeg apooshke onakwetawaasiwaawaan.
Bagaminisewag. Zhemaag a’a akiwenzi ogagiigaabamaa’ ini
mizhishigogamizhiinsa’. “Boozinikog onakwaatig!” odinaa’,
bekish bikinong danakamigiziwag.

Bezhig a’a niizhoode obizwaabandaan wiibimaan
gaagii-ozhitoonid. Amanj gaa-izhi-ginibiikang a’aw akiwenzi
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odayinenimaan iinzan. Bezhig miinawaa a’a niizhoode
obizwaabamaan mitigwaabiin. Amanj gaa-izhi-ginibi’aad a’aw
akiwenzi odayinenimaan gaye wiin iinzan. “Ahaam,
niibawikinikog! Babaazhiig!” Niibaadibikwekamigiziwag.
Gaa-ishkwaa-giizhakinaawaad, ezhi-babii’ owaad.

[11] Geget isa, owaabandaanaawaa gegoo bwaawaanzhenig
agaamiing. “Ahaaw,”ikido a’a akiwenzi, “Zaka’amog ini
mitigoon.” Ezhi-odaapinaad ini omitigwaabiin, ezhi-
goda’aakwed. Niibidebiwag zhigwa. Geget gosha
aakwaawaaj babishkwaanzhesewan. “Mii iwe,” ikido a’a
akiwenzi. “Gaawiin awashime oga-babaamenimaasiwaawaa’
awiyawa’.” ikido a’a akiwenzi. Miisa ezhi-maada’adoowaad
biidaabaninig.

[12] “Awiinge giga-gichi-inaajimomin apii dagoshinang.”
ikido iinzan bezhig a’a niizhoode’ens. Gaawiin gegoo giga-
ikidosiim.” ikido iinzan a’a akiwenzi. “Wegonen dash onji?”
mii bijiinag gegoo gegwejimaawaad. “Giga-zegitwaam.
Gichi-anishinaabeg eta ji-wiindamawindwaa.” odinaa’ iinzan
a’aakiwenzi. “Gegoo wiiji’aayekwaa giijanishinaabeg,
gaawiin wiikaa ji-mamiikwaadameg gidanokiiwiniwaa.
Gaawiin enishinaabewiyang gidizhigaabawisiimin giinawind
1’iwe onwaadamang. Baanimaa gagaagiizhigiyeg giga-
dadibaadodaam gaagii-izhichigeyeg ji-
nishwaanaaji’aasiwindwaa giijanishinaabemiwaag.”
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WENIJI-NIBWAAKAAD
NENABOZHO

GAA-TIBAAJIMOD COLLINS OAKGROVE

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Aabiding giiwenh o’ow babaamaazhagaamed a’aw
Nenabozho enind, ogii-waabamaan biidaasamosed
owiijanishinaaben. Mii dash ow, ogii-naazikaagoon iniw
anishinaaben. “Nenabozho,” ikido anishinaabe, “Giwii-
kagwejimin gegoo.” “Ahaaw,” Nenabozho gaa-izhi-
nakwetawaad. “Aaniin wenji-nibwaakaayan,” ogii-
kagwejimigoon iniw anishinaaben, owiijanishinaaben.

“Haaw.” Nenabozho gaa-izhi-inendang wii-inaad iniw
nimiijinan nibwaakaaminensan.” “Oon, dagish waabanda’ishin
wendinaman onow nibwaakaaminensan. Gaye niin niwii-
nibwaakaa.” “Haaw,” Nenabozho gaa-izhi-inaaad, “Daga
wiijiwishin. Giga-waabanda’in wendinamaan onow
nibwaakaaminensan.”

Mii dash megwekob gii-izhi-izhaawaad imaa. Megwaa
bimosewaad, Nenabozho gaa-mikang o’ow waaboozoo-
miikanens. “Mii imaa wendinamaan nibwaakaaminensan,”
ikido Nenabozho imaa miiginaad onow nibwaakaaminensan
gaa-izhi-miinaad bezhig owiijanishinaaben—a’aw waa-
kikinoo’amawind. “Daga zhakamon abezhig,” ikido
Nenabozho. “Ahaaw.” Owiijanishinaaben gaa-izhi-zhakamod
bezhig. “Ishte,” ikido owiijanishinaaben, “Gaawiin
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WHY NENABOZHO
IS SO SMART

ToLD BY COLLINS OAKGROVE

TRANSCRIBED BY ANTON TREUER

This one time as that guy called Nenabozho was
walking along the shore, he saw a fellow Indian walking
towards him. Then he was approached by that Indian.
“Nenabozho,” the Indian says, “I want to ask you something.”
“All right,” Nenabozho replies to him. “Why are you so
smart,” he was asked by that Indian, his fellow Indian.

“All nght.” Nenabozho was thinking of what he
wanted to tell that Indian, his fellow Indian. “As for me, my
friend, I always eat smart berries.” “Oh, please show me
where you get these smart berries. I would like to be intelligent
myself.” “Okay,” Nenabozho told him, “Y ou come with me.
I’ll show you where I get these smart berries.”

Then they went off there in the bush. While they were
walking along, Nenabozho finds this rabbit trail. “I get the
smart berries right there,” Nenabozho says there as he gives
away the smart berries, giving one to his fellow Indian— the
one who was going to be taught a lesson. “Put one in your
mouth,” says Nenabozho. “Okay.” His fellow Indian put one
his mouth. “Ishte,” says his fellow Indian, “These aren’t smart
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aawaasinoon nibwaakaaminensan. Waaboozoo-moowensan
gosha.” “Enh. Enh,” ikido Nenabozho, “Miish ow gaye giin
nibwaakaayan.”
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berries. These are damned rabbit tirds.” “Yes. Yes,” says
Nenabozho, “Then you’re getting smart yourself.”
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ANISHNAABEMOWIN
GENWENDIMAANG

GAA-OZHIBII’ ANG I SADORE TOULOUSE-BEBAMIKAWE"

(11 Ngii-paatiinmi endaayaang, pane noos ngoji ogii-nji-
naakii zaagji shkonganing. Ngaashi dash pane gaabi-
gnawenmigoowaang. Pane gii-naamaami naamegamigong.
Aabji giizoong —naamaawag ngitziimag.

121 Enjikinoo’maading giiye gii-yaawag mekidiye-kwa-
niiyeg miinwa naamekweg. Aabji gwondag gii-
mjizhowebziwag. Pane gii-anishnaabemyaang
giiwepdaagoomin shtigwaaning, ninjiing maagiiye
bakwaanang. Gaawiin gwondag gii-pshigendiziinaawaa
anishinaabemyaang.

3] Ngaashi gii-kwejimaaban, “Aaniish giin gaa-
zhiwebzyin giibi-kinoomaagoowin?” Gaawiin wiikaa ngii-
nakwetaaksii, gaawiin giidbaataaziin gaa-piidoodwindowaa.
Mii iidig noongom enji-gchi-zoongnaamaa’agwen.

[4] Gii-maajaanaaban dash endaayaang. Gchi-
kinoomaagegamigong ngii-zhaa wii-kendimaan maanda
anishnaabe ezhi-maadzid. Nooj gegoo ngii-kinoo’ maagoomin.
Piichi kinoo’maagoowaan dash gii-nendam, “Aaniish iidig
maaba zhaagnaash ooshme ezhi-kendaang anishnaabe ezhi-

ISADORE TOULOUSE-BEBAMIKAWE IS MANITOULIN ISLAND
ODAAWAA. HE TEACHES ODAAWAA LANGUAGE FOR THE YORK
REGION BOARD OF EDUCATION AND HELPS COORDINATE THE
OJIBWE AND ODAAWAA LANGUAGE REVITALIZATION ACTIVITIES
OF THE NON-PROFIT ORGANIZATION ANISHNAABEMOWIN TEG.
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[5]

[6]

(71

maadzid?” Gii-boontaa dash. Gaawiin ngii-nendizii
zhaagnaash wii-kinoo’mawid gegoo anishnaabe ezhi-maadzid.

Mii dash mondaa pii gaa-kidwaan, “Gaawiin nishisoon
ji-kinoo’ maagepan maaba zhaagnaash ezhi-bimaadzid maabaa
anishnaabe.” “Gaawiin gaye daa-pshigenziin zhaagnaash niin
kinoo’ maageyaan ezhi-bimaadzid maaba zhaagnaash. Gaawiin
ndaa-kendiziin ge-kidwaambaan.”

Noongom dash nwiindamawaag gwondag
eniigaanzijig kinoo’maagewigamigong monda ezhi-
mshkowedimaa. Baatiinwag go gwondag anishnaabeg niibina
gego ekendigig nooj go gegoo. Yaawag ge-dbaataang’ gik.

Y aawag noongom anishnaabeg gaa-pi-gchi-kinoo’maagzijig,
yaawag gwondag anishnaabeg semaan gaa-miinaajig
mishoomsiwaan nookmiswaan miinwaa getchi-piidzinjin wii-
wiindimaagoowaad nooj gegoo anishnaabe gaa-pi-zhi-
bimaadzid mewzha.

Mii dash gwondag noongom ezhaajig enji-
kinoo’maading. Giinwind ezhi-anishnaabewying ga-
kinoo’mawaanaanig gwonda zhaagnaashag maanda ezhi-
bimaadiziying, ezhi-anishnaabemying miinwaa ezhi-
naadmaadiying kina.
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GAA-TIBAAJIMOD SAM MITCHELL®

G AA-ANISHINAABEWISIDOOD JouN D. NichHors™”

(1] Imaa gaa-izhiwebadogobanen mewinzha, imaa gii-
taagwaaban ingiw anishinaabeg, noongom, Gichi-gebej ko
gaa-taad: gii-pangishinowaagobanen ingiw anangoog,
niizhwaaswi giiwenh. Miish igo anishinaabeng ezhi-
naagoziwaad. Aa, gaawiin dash gii-nitaa-nibaasiiwag. Miish
giiwenh gaa-izhi-mawimigowaad iw nibaawaad. “Nibowag,”
giiwenh ogii-inenimigowaan ingiw anishinaabeg. Mii ko
enaajimod a’aw Jijiipaanyooban, ini wiijidimooyenyan, gaa-
inaajimowaad.

121 Miish giiwenh gaa-izhi’aad ini bezhig ininiwan, ji-
izhiwebizinid ini ji-nitaa-nibaasininig. Aya’aa-sh giiwenh ini
gaa-ozhi’aajin, mitigwaabiinsan. Miish gaa-izhi-bapiimwaad
imaa bimidikwebinid. Miish giiwenh gaa-izhi-inaad, “Mii
akina gii-nisagwaa ingiw wenji-nibaayan,” odigoon giiwenh.
Miish giiwenh gaa-izhi-maajaawaad, ingodwaaswi gii-
maajaawaagobanen. Miish nashke wiinetawaa. Gii-

*

SAM  MITCHELL, WHOSE ANISHINAABE NAME WAS
MEDWE-GANOONIND, WAS A MEMBER OF THE NON-REMOVAL
MILLE LACS BAND OF OJIBWE AND WAS LIVING AT THE MILLE
LACS COMMUNITY OF NEYAASHIING WHEN HE TOLD THIS STORY
IN 1971.

" JoHN D. NICHOLS IS PROFESSOR OF LINGUISTICS AT THE
UNIVERSITY OF MANITOBA.
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3]

[4]

wapaataawag giiwenh. Gaa wiikaa gii-nibaasiiwag.
Ombiigiziwag niibaa-dibik. Miish iidog gaa-izhi-ikidowaad
wii-maajaawaad gaye wiinawaa, wii-azhegiiwewaad owidi.
Miish iidog gaa-izhi-ozhitawindwaa bashkwegino-makizinan,
niibowa daswewaan, miinawaa gii-nawapoonindwaa.
Niibowa sa go gegoo gii-maajiida’aawag. Miish giiwenh gii-
maajaawaad, mii ingiw, anangoowinini bezhig miinawaa
bezhig anishinaabe. Miish imaa apane gii-maajaawaagobanen,
gaa wiikaa gii-dagoshinziiwag. Mii ko gaa-inaajimod aw
mindimooyenbh.

Maagizhaa go iwidi eyaagwen aw anishinaabe. Aa,
ogikendaanaadog aw anangoowinini gwayak, gaa-izhi-
azhegiiwewaad. Gayat gii-maajaawag ingodwaaswi. Gaawiin-
sh gaye wiikaa gii-pi-azhegiiwesiiwag iidog, ko gaa-
inaajimowaad ingiw gichi-anishinaabeg, Gii-
bangishinogwaaban ingiw anangoowininiwag, anishinaabeg-
sh igo giiwenh ingiw. Miish eta gaawiin gii-nitaa-nibaasiiwag.
Mii ko gaa-inaajimod aw akiwenzii, aw gaye mindimooyenh.

Mii sa eta miinawaa inaajimotoonagog.
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[2]

BEBAAMOSED MIINAWAA
GAWIGOSHKO’ IWESHIINH

GAA-TIBAAJIMOD COLLINS OAKGROVE

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Apane babaamosed a’aw Nenabozho gii-pabaamose
gii-ayaad omaa. Mii dash ow ani-babaamosed gaa-izhi-
miikawaad onow binesiwan, onow gii-naganaawaad
omaamaayiwaa omaa; gaa-izhi-gagwejimaad, “Aaniish
giinawaa ezhinikaazoyeg,” ogii-kagwejimaan a’aw
Nenabozho. Mii dash, ogii-nisidotaagoon i’iw ayaawid. Mii
dash, gaawiin ogii-nakwetawaasiigoon onow binewan.
Gaawiin giwii-pooni’isiinooninim. “Aaniish ezhinikaazoyeg?”
Mii dash binesiwag gaa-izhi-inaawaad, “Bine
indizhinikaazomin.” “Oon. Inashke niin niizhing
indizhinikaaz. Mii iw bezhig, Nenabozho indizhinikaaz.
Miinawaa dash Bebaamosed gaye indizhinikaaz.” “Oon.”
Gaawiin ogii-nakwetawaasiigoonaan Nenabozho.
“Wiindamawishin ezhinikaazoyan. Niizhing akina awiiya
adayaanaawaan izhinikaazowinan,” ogii-inaan Nenabozho. Mii
dash iniw binewan, “Gawigoshko’iweshiinh
indizhinikaazomin gaye niinawind,” gii-ikidowag.

“Sate! Gaawiin giin. Onzaam sa go gibi-wiiji’ininim,”
gii-ikido a’aw Nenabozho. Mii gaa-izhi-zhaagode’enid gaa-
izhi-miiziinaad onow sa binesiwan. Mii dash gaa-izhi-maajaad
a’aw Bebaamosed.

OSHKAABEWIS NATIVE JOURNAL VoL. 4 / No. 2 FALL 1997



BEBAAMOSED AND
GAWIGOSHKO’IWESHIINH

ToLb BY COLLINS OAKGROVE

TRANSCRIBED BY ANTON TREUER

[1] That Nenabozho walked all over when he was here,
always walking around. Then as he was walking around, he
found these birds that had been left by their mother here; so he
asks them, “What are your names,” that Nenabozho asked
them. Then, he was understood by them in his being [there].
But he wasn’t answered by those birds. I’m not going to leave
you alone. “What are your names?” Then those birds told him,
“We are called Bine.” “Oh. Look, I have two names myself.
For the first one, I am called Nenabozho. And I am also called
Bebaamosed.” “Oh.” They didn’t answer Nenabozho. “Tell
me what you are called. Everyone has two names,”
Nenabozho told them. Then those partridges said, “We are
also called Gawigoshko’iweshiinh.””

121 “Sate! Not you. I’ve been hanging around with you
too long,” said that Nenabozho. Those birds were frightened
as he crapped all over them. Then that Bebaamosed took off.

* Gawigoshko’iweshiinh means “the little scary bird.”
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3]

(4]

[5]

Megwaa, bimised a’aw ikwe-bine, gaa-izhi-booniid
imaa. “Wish,” ikido a’aw, “Awenesh gaa-toodooneg owe gii-
miiziinegwaa?” “Nenabozho,” gii-ikidowag oniijaanisan.
“Wha. Inashke niin ge-doodawag. Aaniish wenji-izhichiged?”
“Ingii-kagwejimigoonaan iwe ezhinikaazoyaang. Mii dash,
ingii-inaanaan, ingii-wiindamawaanaan ezhinikaazoyaang —
Bine miinawaa Gawigoshko’iweshiinh.” “Oon.” “Mii dash,
ingii-miiziinigoonaan omaa.” “Haaw. Inga-izhaa imaa. Aaniish
keyaa gaa-izhaad imaa Nenabozho?” “Mii keyaa imaa,
ningaabi’anong gii-izhaa.” “Oon.” Mii dash a’aw ikwe-bine
gaa-izhi-biini’aad oniijaanisan.

Megwaa biini’aad onow, Bebaamosed — enind
Nenabozho; megwaa bimosed a’aw gaa-izhi-waabamaad imaa
iniw akiwenziiyan imaa namadabinid. Odaanan dash
owiidabimigoon imaa. “Aaniish wenji-namadabiyeg,”
ogii-kagwejimaan Nenabozho. Mii dash gaa-izhi-inaabid imaa
giishkaabikokaaning imaa chi-waasa imaa enaabid. Mii dash
akiwenzii gaa-izhi-inaad Nenabozhon, “Mii awiiya ge-
giishkitood ji-azhe-gwaashkwanid, mii awe ge-wiidigemaad
onow indaanisan omaa.” Owaabamaan odaanan. “Mii owe
ge-izhichigeyaan,” gii-inendam Nenabozho
gaa-izhi-wiindamawaad onow akiwenziiyan, “Niin sa go
inga-wiidigemaa gidaanis. Inga-azhe-gwaashkwan owe omaa
giishkaabikokaaning.”

Mii dash ishkwe gaa-izhi-bimosed, noomag gii-
niibawid imaa waabandang giishkaabikokaaning imaa gaa-izhi-
chi-bimibatood imaa. Jiigayi’ii imaa gaa-izhi-chi-noogised.
Gegaa sa go gii-pangishin imaa biinjayi’ii imaa. Wa hiyaa,
gaa-izhi-waabamaad miinawaa odaanan. “Niin sa go inga-
wiidigemaa.” Ishkweyaang go gaa-izhi-bimosed
naanaagadawendang o’ow ge-izhichiged gaa-izhi-chi-
bimibatood imaa miinawaa. Jiigayi’ii gaye gaa-izhi-chi-
noogised gayesh. Gegaa go gii-pangishin imaa. “Hiyaa,” ikido
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[3]

[4]

[5]

In the mean time, that hen flew up and perched there.
“Wish,” she says, “Who did this to you, crapping all over
you?” “Nenabozho,” her kids said. “Wha. Just look at what I
am going to do to him. Why did he do this?” “We were asked
what our names were. Then, we told him, we told him what
our names are— Bine and Gawigoshko’iweshiinh.” “Oh.”
“Then he crapped all over us here.” “All right. I am going
there. Which way did Nenabozho go there?” “That way there,
he went towards the west.” “Oh.” Then that hen cleaned up
her children.

While she was cleaning them, Bebaamosed — the one
called Nenabozho; while he was walking he saw an old man
sitting there. And his daughter was sitting with him there.
“Why are you sitting,” Nenabozho asked them. Then he
glanced at the cliff there, looking a long way there [to the
bottom]. Then that old man told Nenabozho, “Whoever shall
be able to jump, he’s the one who will marry my daughter
here.” He sees the daughter. “That’s what I shall do,”
Nenabozho thought as he told that old man, “I shall marry
your daughter myself. I am going to jump over this here
precipice.”

Then he walked back, standing for a little while there
looking at the cliff there, he ran really hard there. He came to
an abrupt stop right at the edge. He almost fell over there. Wa
hiyaa, he looked at [the old man’s] daughter again. “I am
going to marry her myself.” Afterwards as he walked [away
from the edge] reflecting on what he would do, he sprinted
there again. And he came to a stop right at the edge too. He
almost fell there. “Hiyaa,” says Nenabozho, “I’, going to
marry your daughter myself,” he told that old man as he ran
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[6]

(7]

Nenabozho, “Niin sa go inga-wiidigemaa gidaanis,” ogii-inaan
akiwenziiyan gaa-izhi-azhe-bimibatood. Gii-chi-inendam
o’ow, “Inga-izhichige. Gaye niin sa go inga-giishkitoon azhe-
gwaashkwaniwaanen,” gii-inendam a’aw Nenabozho.

Jibwaa-ni-bimibatood, gaa-izhi-booniinid ikwe-
binewan imaa jiigayi’ii giishkaabikokaaning. Mii gii-inendang
a’aw ikwe-bine, “Inga-goshko’aa a’aw Nenabozho jibwaa-ni-
gwaashkwanid imaa.”

Mii dash a’aw Nenabozho gaa-izhi-chi-bimibatood
imaa. Jiigayi’ii gaa-izhi-chi-noogised; mii dash onow ikwe-
binewan gaa-izhi-bazigwiinid, “Papapapa,” gaa-izhi-
goshko’aad onow Nenabozhon. Hai’! Mii sa go gii-pangishin
imaa biinjayi’ii.
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back. He was really thinking hard, “I am going to do this. I
must be able to jump off myself,” that Nenabozho thought.

(61 Just before he ran, that hen perched there near the edge
of the precipice. That hen thought, “I’m going to scare that
Nenabozho before he jumps there.”

(71 Then that Nenabozho really took a run for it there.
Right at the edge he came to a halt; but that hen flew up like
this, “Papapapa,” she scared that Nenabozhon. Hai’! He fell
right over the edge there.
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THE WHIRLPOOL
GAA-TIBAAJIMOD SAM MITCHELL

G AA-ANISHINAABEWISIDOOD JOHN D. NicHOLS

Imaa iidog iko gii-taawag anishinaabeg, 0’0, 0’owedi
imaa Zhaagobe endaawaad, awasiwidi. Mii iidog imaa
mewinzha wiin anishinaabe bwaa-ayaad Gichi-mookomaan.
O’o imaa zaagidawaag, 0’0 sa go wiikkwegamaag, 0’0 sa go
zaagidawaag. Ayi’ii ko imaa ogii-tanaadodaanaawaa waazh
ayaamagadinig imaa, mii go mandidoog noondaagoziwaad
ezhi-maajijiwang 1’iw, apane go. Gaawiin-sh giiwenh wiikaa
awiya gii-aazhawa’osiin anishinaabe. Mii imaa aazhawa’od
endapined. Miish giiwenh aw akiwenzii, imaa gii-taa iidog.
Aa, ingii-wanenimaa go ezhinikaazod, niwanenimaa go. Mii
giiwenh imaa gii-aazhawa’onigobanen iniw ogosan. Mii
giiwenh, aaniish wiigwaasi-jiimaan eta ogii-aabajitoonaawaa.
Mii iidog imaa gaa-izhi-gwanabaabogod, mii aw oshki-inini.
Mii sa apane imaa iniw ogosan, iidog gii-tapinenid, mii aw
akiwenzii.

Apane giiwenh gabe-niibin aano-gii-bimishkaad aw
akiwenzi, nandawaabamaad ingoji gaye ji-gii-
agwaaweba’ogonid iniw ogosan. Mii sa giiwenh gaawiin
wiikaa ogii-mikawaasiin, nashke-sh iidog igo gabe-biboon.

Naabininig giiwenh --- mitadaawangaa-sh igo imaa
neyaashiiwang --- mii giiwenh madaabiid aw akiwenzii, gii-
namadabiwan giiwenh iniw ogosan, miskwaaboyaan giiwenh
iw egwazhenid. Madaabiibatood giiwenh aw akiwenzii gii-o-
debibinaad iniw ogosan, gaa-izhi-nagaanigod.
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(4]

(51

[6]

(7]

(8]

“Akawe o-biinitoon endaayang,” odigoon giiwenh. Mii
giiwenh gaa-pi-izhi-gopibatood aw akiwenzii, gii-piinitoowaad
gaa-pi-gopiid aw inini.

Miish giiwenh gii-wiindamaagoowaad, gii-
odaapinigod iniw imaa, manidoo giiwenh imaa ayaa go
giiwenh wiigiwaaming, wiigiwaam igo dibishkoo
ezhinaagwadinig. Mii go giiwenh anaakanan dazhwegisininig.
Anishinaabeng sa go giiwenh ezhi-ayaanid. Miish giiwenh gii-
kikendang aw inini zhingishing. I’iw giiwenh gaa-onabinid
anishinaaben, odizhinawaan manidoon-sh iidog iniw,
dibaakonind waa-izhi’ind, gaa-izhi-igod giiwenh iniw sa gaa-
odaapinigojin wii-nisigosig.

Miish giiwenh gii-wiiji-ayaawaad gabe-biboon.
Nashke-sh iidog iko anishinaabeg biindaakoojigewaad,
bagidinamowaad wiisiniwin, ko giiwenh onaaganan
biindigeshkaanig. Miish giiwenh imaa wiisiniwaad. Mii iidog
ingiw anishinaabeg manidoowichigewaad
biindaakoojigewaad. Mii giiwenh wiisiniwaad
biindigeshkaanig iniw onaaganan iidog biindaakoonind imaa
aw manidoo endaad.

Mii go giiwenh ayaapaapii gabe-biboon imaa gii-ayaad.
Miish giiwenh apii gaa-igod zaagwaninig. “Haa, giga-giiwe
noozis,” odigoon giiwenh. Miish giiwenh gii-agwazhe’igod
1’iw miskwaabowayaan. Miish giiwenh imaa oninjiining gaa-
izhi-bagidinigod ekwadaawangaanig i’iw gii-pagidinigod ji-bi-
giiwed.

Mii ko iw apii ba-ayinaajimotawiwaad anishinaabeg bi-
bizindawagwaa. Miish igo miinawaa iw debaajimotoonaan.
Miish eta go minik.
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GAA-AAKOQOZID
AKIWENZII

GAA-TIBAAJIMOD COLLINS OAKGROVE

G AA-ANISHINAABEWISIDOOD DAVID TREUER®

(11 Imaa bezhig oshki-inini ogii-izhiwinaan obaabaayan
imaa aakoziiwigamigong gii-aakoziwan onow obaabaayan
aapiji omisadaang. Mii dash jibwaa-naadasabiid gaa-
izhiwinaad obaabaayan imaa aakoziiwigamigong. Jackie White
gii-izhinikaazo a’aw oshki-inini. Mii dash, gaawiin gii-
shaaganaashiimosii obaabaayan gaa-izhi-naganaad imaa
aakoziiwigamigong; jibwaa-ani-maajaad imaa gaa-izhiwinaad
obaabaayan.

21 “Hey Baab,” ikido, “Giga-binaanin ishkwaa-
naadasabiiyaan.” “Ahaaw,” ikido obaabaayan gaa-izhi-
biindiged imaa aakoziiwigamigong. Namadabid imaa ogii-
paabi’aan onow mashkikiiwininiwan. Mii dash, bezhig
mashkikiiwikwe ogii-naazikaagoon gaa-izhi-gagwejimigod,
“Aaniin ezhinikaazoyan ingikaam?” Gaa-izhi-inaad, “Makwa
indizhinikaaz.” “Oon.” Mii dash, gaawiin gii-nitaa-
ojibwemosii a’aw mashkikiiwikwe. Mii dash, “Indaga, please
put your name on this.” Mii dash Makwa gaa-izhi-inaad,
“Gaawiin ninitaa-ozhibii’igesii. Miinawaa dash gaawiin

*

DAvID TREUER 1S LEECH LAKE OIJIBWE AND A PH.D.
CANDIDATE IN ANTHROPOLOGY AT THE UNIVERSITY OF
MICHIGAN.
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3]

(4]

[5]

[6]

inzhaaganaashiimosii.” “Oon.” Mii dash gaa-ozhibii’igod gaa-
ayaad imaa abiwining baabi’aad onow mashkikiiwininiwan.

Noomag sa gii-ayaa imaa. Mii dash gii-piindiged imaa
mashkikiiwininiwan. “Aaniin Mr. White,” gii-ikido a’aw,
“What’s the matter with you today?”” Mii dash wa’aw Makwa,
gaawiin onisidotanziin zhaaganaashiimowin. Gaawiin gegoo
gii-ikidosii a’aw Makwa. Mii dash, “Do you understand me,”
ogii-kagwejimigoon a’aw mashkikiiwininiwan, “What’s the
matter with you?” Mii dash, ogii-inaan a’aw
mashkikiiwikwewan, “Y ou tell me when Jackie White gets
back here. I want to have him translate what’s wrong with his
dad.” “Okay.”

Ingoji go gii-naawakwe gii-piindiged imaa Jackie
White. “Could you tell me,” ogii-kagwejimigoon onow
mashkikiiwikwewan, “What’s the matter with your dad?”
“Oh, it’s really easy, simple. He’s got stomach ache and he
wants something, some medicine from you for his stomach
ache.” “Oh, well, the doctor wants you to come over and see
him.” Miinawaa dash ogii-waabamaan imaa obaabaayan a’aw
Jackie White. “Baab,” ogii-kagwejimaan obaabaayan, “Gigii-
waabamaan na a’aw mashkikiiwinini?” “Enh, gaawiin
ninisidotanziin gaa-kagwejimid.” “Oon.”

Mii dash gii-piindiged miinawaa a’aw mashkikiiwinini.
“Jackie, could you ask your dad what’s the matter?” “That’s
easy,” ikido, “He’s got a stomach ache. He needs medicine.”
“Oh, well, could you ask him if he had a bowel movement?”

“Baab, onji-mamaajiiwag ina ginishiwag?” “Gaawiin.”
Jackie odinaan mashkikiiwininiwan, “No. His balls haven’t
moved.”
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MISKO-BAAKA’ AAKWENH

G AA-OZHIBII’ ANG MARY S11siP GENIUSZ®

Gichi-mewinzha Misko-baaka’aakwenh ogii-
waabandaan manoomin. Gii-manoominikaamagad. “Niwii-
manoominike. Giwii-manoominike na? Gidaa-wiidookaw
ina,” gii-ikido.

“Gaawiin niwii-manoominikesii,” gii-ikido Zhiishiib.
“Gaawiin niwii-manoominikesii,” gii-ikido Animosh.
“Gaawiin niwii-manoominikesii,” gii-ikido Gookoosh.
“Gaawiin niwii-manoominikesii,” gii-ikido Gaazhagens. “Niin
dash wiin, niwii-manoominike,” gii-ikido Misko-
baaka’aakwenh. Miinawaa gii-minochige.

“Giwii-pawa’am ina,” gii-ikido. “Gaawiin niwii-
pawa’anzii,” gii-ikido Zhiishiib. “Gaawiin niwii-pawa’anzii,”
gii-ikido Animosh. “Gaawiin niwii-pawa’anzii,” gii-ikido
Gookoosh. “Gaawiin niwii-pawa’anzii,” gii-ikido
Gaazhagens. “Niin dash wiin, niwii-pawa’am,” gii-ikido
Misko-baaka’aakwenh. Miinawaa gii-minochige.

“Giwii-pawishkam ina,” gii-ikido. “Gaawiin niwii-
pawishkanzii,” gii-ikido Zhiishiib. “Gaawiin niwii-
pawishkanzii,” gii-ikido Animosh. “Gaawiin niwii-
pawishkanzii,” gii-ikido Gookoosh. “Gaawiin niwii-
pawishkanzii,” gii-ikido Gaazhagens. “Niin dash wiin,

MARY Si1ISIP GENIUSZ IS COORDINATOR OF ANISHINAABE

BESWEWIJIIG OJIBWE LANGUAGE SOCIETY IN MILWAUKEE,
WISCONSIN.
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[5]

[6]

(6]

(71

niwii-pawishkam,” gii-ikido Misko-baaka’aakwenh. Miinawaa
gii-minochige.

“Giwii-nooskaachige na,” gii-ikido. “Gaawiin niwii-
nooshkaachigesii,” gii-ikido Zhiishiib. “Gaawiin niwii-
nooshkaachigesii,” gii-ikido Animosh. “Gaawiin niwii-
nooshkaachigesii,” gii-ikido Gookoosh. “Gaawiin niwii-
nooshkaachigesii,” gii-ikido Gaazhagens. “Niin dash wiin,
niwii-nooshkaachige,” gii-ikido Misko-baaka’aakwenh.
Miinawaa gii-minochige.

“Giwii-chiibaakwaadaan ina,” gii-ikido. “Gaawiin
niwii-chiibaakwaadanziin,” gii-ikido Zhiishiib. “Gaawiin
niwii-chiibaakwaadanziin,” gii-ikido Animosh. “Gaawiin
niwii-chiibaakwaadanziin,” gii-ikido Gookoosh. “Gaawiin
niwii-chiibaakwaadanziin,” gii-ikido Gaazhagens. “Niin dash
wiin, niwii-chiibaakwaadaan,” gii-ikido Misko-
baaka’aakwenh. Miinawaa gii-minochige.

“Giwii-miijin ina manoomin,” gii-ikido. “Eya’, niwii-
miijin,” gii-ikido Zhiishiib. “Eya’, niwii-miijin,” gii-ikido
Animosh. “Eya’, niwii-miijin,” gii-ikido Gookoosh. “Eya’,
niwii-miijin,” gii-ikido Gaazhagens. “Ahaaw,” gii-ikido
Misko-baaka’aakwenh, “Niwii-maada’oonaag gakina
indinawemaaganag. Wiikoongedaa.”

Miinawaa gii-kidaanawewag. Mii iw.
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INDINAWEMAAGANAG
GAA-TIBAAJIMOD EMMA FISHER

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Noongom ayaamagad gaa-tazhishinikaag imaa gaa-
odaminoyaan iko gii-agaashiinyiyaan. Ingii-mamakii’igoomin
imaa, nimiseban gaye niin sa. Ingii-ayaawaa bezhig nimise,
mii dash igo nitaawigid omaa Gaa-miskwaawaakokaag. Gii-
nitaawigi’aad odinawemaaganan Emaa Bear. Gii-webinidiwag
ingitiziimag. Imbaabaaban gii-nagazhiwe, naganaad
nimaamaayan. Gaawiin moozhag ingii-waabamaasii
imbaabaaban, aanawenimag wayaabamag. Ingii-wiindamawaa
nookomis, “Gaawiin niminwenimaasii a’aw.” “Aaniin dash?”
ezhi-gagwejimid nookomisiban. “Gidede gosha naa aawi.”
Ingii-wiindamawaa, “Gaawiin niminwenimaasii, booch igo
gaawiin.”

Mii dash aapiji zhawenimidiyaang nookomis,
nimishomis igaye niin sa. Miish igo aanind ninzhishenyag
nonde-nitaawigi’iwaad. Ingii-panaaji’ig nookomis, mii go gaa-
inendamowaad ninzhishenyag. Gaawiin ingii-tibendaagozisii,
mii gaa-inendamowaad. Gaawiin dash ingii-misawendanziin
ji-danakiiyaan gaa-ayaawaad niibowa abinoojiinyag. Ingii-
minwendam ji-danakiiyaan iwidi endaad nookomis.

Ingii-ayaawaag niiwin ninzhishenyag igo gaye
bezhig nisayen. Akina gii-ojaanisiwag, mii ezhi-ayaawaad
niibowa abinoojinyag. Ninzhishenyag ingii-wiindamaagoog,
“Eshkam igo gibanaadiz. Gidaa-ganawenjigaade weweni.
Gidaa-dibendaagoz.” Apane ko ingii-miigaanaag
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odabinoojinyag, mii ishkwaaj gii-apa’iweyaan ji-
gaazootawagwaa ingiw iwidi endaad nookomisiban. Aanish
mii sa go gaa-izhi-maajigiwaad indaangoshenyag, eshkam igo
mashkawiziiwaad, ingii-aangwaamiz. Ingii-ayaawaag niibowa
inawemaaganag, mii dibishkoo go ingiw Mitchells mii go gaye
Cummingses--gwiiwizensag, ikwezensag, egaashiinjig,
mendidojig, bekaakadozojig, waaninojig, gegwaanisagizijig.
Mii gaa-mindidowaad ingiw gwiiwizensag, gaawiin ingii-
miigaanaasiig. Nawaj gii-mashkawiziiwag,
gagwaanisagiziwaad gaye awashiime niin. Mii iw apii gii-
miigaanagwaa ikwezensag. Mii iw. ‘
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SAVING OJIBWE

MARY LOSURE"

The Nay Ah Shing School sits in dense forest on the small
reservation of the Mille Lacs Band of Ojibwe. A sign in Ojibwe and
English welcomes visitors to the school’s first annual language fair.
Teachers stand by tables with Ojibwe language workbooks, games
and home made picture books. There are tee shirts painted with
Ojibwe words. To one side, tribal members watch a puppet show by
three fourteen year old girls, performing in what is no longer their
people’s first language.

The audience is mostly older people, the only generation able
to speak Ojibwe fluently. Like fifty-eight year old Ojibwe language
teacher Elleraine Weas, they learned the language at home: “My
parent’s... that’s all we ever spoke. I couldn’t even speak English
when I first started school. When I’d look at a teacher, it would look
like her mouth was just going, but I couldn’t understand what she
was saying. It was really hard.”

Because Ojibwe speaking children faced so many difficulties
in an English language school system, many members of Weas’s
generation did not teach their native tongue to their own children.
The students at Nay Ah Shing School are the second generation to
speak only English.

A recent survey of the three thousand members of the Mille
Lacs Band found only two hundred who spoke Ojibwe, nearly all of

* MARY LOSURE IS REPORTER/PRODUCER FOR MINNESOTA PUBLIC
RADIO. SHE WROTE AND PRODUCED THIS PIECE FOR NATIONAL
PUBLIC RADIO WHERE IT AIRED ON DECEMBER 17, 1996 AS A
PART OF ALL THINGS CONSIDERED.
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them forty-five years old or more. As these remaining native
speakers age and their numbers thin, the tribe has stepped up efforts
to teach Ojibwe in school. Instruction now begins in the tribe’s
newly built preschool and day care centers and continues through
grade twelve. The school hopes to putchase computer software and
is developing Ojibwe language videos and music.

Sylvia Norberg, a Guatemalan who is part Mayan and heads
the Mille Lacs Language Program, says one of the first things she
did when she was hired last year was convince tribal elders to work
with a young, non-Ojibwe speaking music teacher to develop new
songs in the language: “At the beginning, they weren’t very sure
because this was something different. They said, ‘We already sing.’
And I said, “Yes, well we respect that, but what we’re going to do
has nothing to do with religion. Right now the children are listening
to television, listening to radio, and those songs are not helping your
children to learn more Ojibwe.”” Norberg says children sing in
Ojibwe on the bus now. To her delight, she’s even heard from some
parents who say their kids are driving them crazy at home with the
songs.

Ojibwe language teacher Millie Benjamin, who has taught at
the school for years, says the new approach is making a difference:
“You hear kids say things in Indian more outside of school than
before. And that’s because they hear it more. We have elders in all
our classrooms now and they speak it with the teachers. They hear it
more and already it shows that even that little bit helps.”

But even the most optimistic supporters of the new program
know it will be a difficult struggle. For a hundred years, the United
States government made a systematic effort to wipe out Native
American languages and religions. Federal laws forbidding native
American religious practices were not repealed until 1978, and the
scars of such policies can still be seen on the Mille Lacs
Reservation." Tribal elder Batiste Sam remembers being sent as a

! American Indian Religious Freedom Act, 1978.
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teenager to a government boarding school where she was forbidden
to speak her native language. Even though she now works with
children in the schools to teach them to speak Ojibwe, she fears the
effort may have come too late: “I used to hear the old folks from my
back days like my great great grandmother used to say, ‘Everything
will be lost. Everything’s going to be turned to white people’s
ways. Everything.’ That’s what they used to say. I believeit. I see it
too.”

Others worry that even if children can be taught Ojibwe in
the classroom, something has already been lost. A language is not
just a set of words, but a unique way of thinking. Angie Ross, an
Ojibwe teacher from the White Earth Reservation in northwest
Minnesota, worries that a generation of children whose first
language is English will never see the world the way a native Ojibwe
speaker would: “Our language is picturesque. Something is
happening as you speak, and when you translate that over, that’s
lost. In school I find myself thinking, even for a simple thing like an
owl... The name of an owl is gookooko’0o. And I don’t even have
to close my eyes and I can see that owl going gookooko’oo. You
see? And you can’t pass that on to the kids.”

In addition the Ojibwe language is extremely complex. It’s
divided into two realms, the animate and inanimate, and words vary
depending on which realm the subject inhabits and many other
factors. A given verb can take hundreds of subtlely different forms.
Even the words for color change with the object described. Again,
language teacher Millie Benjamin. ..

But Anton Treuer, an Ojibwe who teaches history at the
University of Wisconsin—Milwaukee, and a leader in the effort to
revitalize the language, says those obstacles can be overcome.
Treuer, who now edits an academic journal of the Ojibwe language,
the Oshkaabewis Native Journal, leamned Ojibwe as a second
language and now speaks it fluently. He says there are a number of
successful precedents for what people on the Mille Lacs Reservation
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are trying to do: “For example, in the White Fish Bay community in
Ontario, they teach the first three grades in Ojibwe, and then from
fourth grade up in Ojibwe and English. Another example is the
White Earth Reservation in northwest Minnesota. There was a pilot
program in the kindergarten. Those kids were singing songs and
speaking Ojibwe, much better than their parents I might add, just
from one year in the program.”

Treuer and his wife are teaching their on baby daughter to
speak Ojibwe. She is the first native Ojibwe speaker from the White
Earth Reservation in sixty years. Treuer urges adults to learn the
language too, and speak it at home with their children. He says it is
time to act now before a vital part of the Ojibwe identity is lost:
“Without the Ojibwe language it is impossible to conduct our most
important religious ceremonies, our Big Drum ceremonies, Medicine
Dance, Shaking Tent. Our elders clearly state that those ceremonies
can only be done in Ojibwe. If we lose Ojibwe, we can’t speak with
the Great Spirit that way. We can’t keep our culture going.”

Down the road from the Nay Ah Shing School, the Mille
Lacs Indian Museum sits on the birch covered shore of the lake that
gave the Band its name. Inside the new building are beaded bags
and grass dancers’ costumes, jingle dresses and a birch bark canoe.
Saving a language is harder than preserving artifacts. There are only
three hundred children in the Nay Ah Shing School and the future of
the Ojibwe language on the Reservation depends on them. But Larry
Matrious, the Mille Lacs elder who is helping to write the new songs
used in the Nay Ah Shing School, believes Ojibwe will not die.
After all it takes only a little while for a child to learn a language:
“Right now I have a two year old that stays with me now, and we
talk to him in Indian all the time, and he picks it up easy you know.”
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INANIMATE TRANSITIVE VERBS
IN MINNESOTA OJIBWE

ANTON TREUER"

The Ojibwe language is a verb language. Two-thirds of the
words in Ojibwe are verbs. Understanding the language therefore
requires understanding verbs and the patterns of their inflection.
Ojibwe verbs are divided into four main categories depending on the
animation and transitive properties of the word.

Inanimate Animate
VII VAI
Intransitive Verb Inanimate Verb Animate
Intransitive Intransitive
VTI VTA
Transitive Verb Transitive Verb Transitive
Inanimate Animate

If a verb is transitive (either a VTI or VTA), the action
carries from a person to an object or another person. For example,

* ACKNOWLEDGEMENT: My understanding of VTIs has come through the
teaching and personal tutelage of Earl Nyholm and my transcription work with
numerous Ojibwe elders.
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anishinaabemotaw via “speak Indian to someone” or biidoon vti
“bring it”, are considered transitive because the action in those verbs
moves from one person to another person or thing. For intransitive
verbs, the action is contained and does not carry over from one
object or person to another. For example, gisinaa vii “it is raining”
or wiisini vai “he is eating”, are considered intransitive because
they are conditions or actions that do not carry between two objects
or people.

The Ojibwe language is further divided into realms called
animate and inanimate—that which is spoken of as living and that
which is not. Animate verbs must be used to describe the actions
and conditions of animate objects. Inanimate verbs must be used to
describe the actions or conditions of inanimate objects as well as
general conditions and weather words.

This article is designed to give students of Ojibwe a better
understanding of one type of Ojibwe verbs—the VTI (Verb
Transitive Inanimate). These are the simplest transitive verbs to
conjugate in Ojibwe and a good place for students to try to grapple
with basic, yet powerful, communicative patterns in the language.
Leaming the patterns verb conjugations take is the key to leaming
Ojibwe. Once a student has mastered the multiple changes a VTI can
go through, each time he learns a new VTI, he will actually be
learning nearly three hundred different sentences because each VTI
can be said and used that many different ways. Studying verb
patterns will enable students to grow geometrically rather than
linearly in their language learning. Once a student masters the rules
for VTIs, he can apply those rules to any VTI he hears an elder say
or any VTI-he reads in a dictionary. Ojibwe may seem like a
complex language, and in some ways it is. However, Ojibwe is an
ancient language that has developed in very consistent ways. There
are very few exceptions the rules of Ojibwe grammar.
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THE B asics: VTIs are the central feature of any story, conversation
or command sequence involving inanimate objects. The root word
that conjugations are built from is given in the singular command
form because this is the most basic uninflected unit. There are three
types of VTIs, each with slightly different endings. Here are some
examples:

VTI-1: The first category of VTIs is the VTI-1. It includes all VTIs
that end with -an.

biizikan v#i-1 putiton
example: Biizikan gimakizin. = Put your shoe on.

VTI-2: The second category of VTIs is the VTI-2. It includes all
VTIs that end with -oon, -en, and -in.

biidoon vzi-2 bring it
example: Biidoon mazina’igan. = Bring the book.
minikwen v#i-2 drink it

example: Minikwen doodooshaaboo. = Drink the
milk.

VTI-3: The third category of VTIsis the VTI-3. It includes all other
VTIs. VTI-3s are irregular, meaning that their conjugation patterns
vary and are significantly different from the other two main types of
VTIs. Because of this and the fact that there are very few VTI-3s in
the Ojibwe language, we will not explore them in depth in this
article.
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ayaan vfi-3 haveit

example: Gidayaan ina ziinzibaakwad? = Do you
have any sugar?

YEs/No QUEsTIONS: In asking questions which can be answered
with a simple yes or no, just put the word na or ina in your
sentence. The question marker na or ina must always appear as the
second word in your sentence. Some speakers use only na or ina,
while others use both, preferring to use ina when the word prior
ends with a consonant and na when the word before it ends with a
vowel. The practice is flexible, so just remember that na or ina can
only be used with yes/no questions and must appear as the second
word in the sentence.

PLURAL CoMMANDS: In this article and most Ojibwe dictionaries,
VTIs are given in the singular command form. Converting from the
singular command form (you) to the plural command form (you all)
is quite simple, although slightly different for VTI-1s and VTI-2s.
For the plural command form, the subject (you) is pluralized.

VTI-1 Plural Commands: Change the final letter -n to -m and add
-ok.

waabandan vti-1 see it, look at it: waabandag + m + ok =
waabandamok

example: Waabandamok nimakizin. = You (all)
look at my shoe.

VTI-2 Plural Commands: Drop the final letter -» and add -yok.

biidoon v7i-2 bring it: biidoos + yok = biidooyok
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example: Biidooyok i’iw mazina’igan. = You (all)
bring that book.

INcLUsIVE PLURAL ComMANDs: Converting from a singular
exclusive command (you) to a plural inclusive command (let’s) is
also quite simple and also slightly different for VTI-1s and VTI-2s.
Examine the following patterns in their conjugation.

VTI-1 Inclusive Plural Commands: Add -daa.

aabaabika’an v#i-/ unlock it: aabaabika’an + daa =
aabaabika’andaa

example: Aabaabika’andaa ishkwaandem. = Let’s
unlock the door.

VTI-2 Inclusive Plural Commands: Drop the final letter -» and add -
daa.

aabajitoon v#i-2 use it: aabajitoos + daa = aabajitoodaa

example: Aabajitoodaa gidinwewininaan nawaj. =
Let’s use our language more.

PLURALIZING THE OBJECT: Pluralizing the subject (you to you all
or you to us) in VTI commands should now be clear. Pluralizing the
object is even easier—nothing changes. VTI commands, whether
singular or plural, can take one or more than one object. No
changes occur in the verbs. Only the nouns change.

ganawendan vfi-1 look after it, protect it
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example: Ganawendamok onow baaga’okwaanan
weweni. = You (all) take good care of these
drumsticks.

biinitoon vti-2 clean it

example: Biinitoodaa apabiwinan. = Let’s clean the
chairs.

SINGULAR NEGATIVE COMMANDS: Converting from a positive to
a negative command is a very important and powerful
communicative tool for VTIs. Here too, the two types of VTI differ
somewhat, although both start with the particle gego, meaning
“don’t”.

VTI-1 Singular Negative Commands: Put the word gego down
first, then add -gen to the end of the VTI.

daanginan vzi-1 touch it: gego daanginan + gen = gego
daanginangen

example: Gego zezikaa daanginangen. = Don’t
touch it right away.

VTI-2 Singular Negative Commands: Put the word gego down
first, drop the final latter -n from the VTI and then add -ken.

gojipidoon vii-2 taste it: gego gojipidoon + ken = gego
gojipidooken

example: Gego gojipidooken. Ninga
da-nishkaadizi. = Don’t taste that. My mom will get
mad.
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PLURAL NEGATIVE COMMANDS: For pluralizing negatives, again
we focus on the subject of the verb, meaning the people who are
doing the action. Converting from “you don’t...” to “you all
don’t...” is another important basic paradigm.

VTI-1 Plural Negative Commands: Put down the word gego, and
add -gegon to the end of the VTL."

babaamendan vti-1 worry about it: gego babaamendan +
gegon = gego babaamendangegon

example: Gego babaamendangegon. = Don’t
(you all) worry about it.

VTI-2 Plural Negative Commands: Put down the word gego, then
drop the final letter -n on the VT1 and add -kegon.

bookobidoon vzi-2 break it: gego bookobidoo# + kegon =
gego bookobidookegon

example:  Gego bookobidookegon i’iw
waabamoojichaagwaan. = Don’t (you all) break
break that mirror.

INCcLUSIVE PLURAL NEGATIVE COMMANDS: For this pattern, we
are converting to “let’s not...” The paradigm goes as follows.

VTI-1 Inclusive Plural Negative Commands: Put down the word
gego, and add -zidaa to the end of the VTI.

! Reminder: This article studies patterns in Minnesota Ojibwe. Some other
dialects use -geg rather than -gegon.
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ganawaabandan v#i-]1 look at it: gego ganawaabandan +
zidaa = gego ganawaabandanzidaa

example: Gego ganawaabandanzidaa. = Let’s
not look at it.

VTI-2 Plural Negative Commands: Put down the word gego, then
drop the final letter -n on the VTI and add -sidaa.

biidoon vri-2 bring it: gego biidoos + sidaa = gego
biidoosidaa
example: Gego biidoosidaa 1’iw
babagiwayaanigamig. = Let’s not bring that tent.

PLURALIZING THE OBJECT WITH NEGATIVE COMMANDS:
Pluralizing the subject (you don’t to you all don’t) in VTI
prohibitives is very simple. Pluralizing the object is even easier—
nothing changes. VTI commands, whether singular or plural,
positive or negative, can take one or more than one object. No
changes occur in the verbs. Only the nouns change.

wanendan vti-1 forget it
example: Gego wanendangen onow
dibaajimowinan wiindamawinaan. = Don’t you

forget these stories I’'m telling you.

giishkibidoon v#i-2 tearit

example: Gego giishkibidookegon
nimazina’igaansan. = Don’t (you all) tear my
magazines.
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CoNsugaTING VTIs: With an understanding of commands, VTIs
can be used in a number of interesting and important ways.
However, the true power of these verbs lies in their conjugation.
Mastering the patterns of their inflection will enable to students to
say a VTI over 285 different ways. This figure should not be
intimidating, because the patterns of Ojibwe verb inflection are very
consistent and not especially hard to learn. Once a student can
become fully acquainted with the pattern, his or her language skills
will grow geometrically rather than linearly. Instead of memorizing
numbers, animals and simple phrases, a students can take any new
VTI learned and say it 285 different ways. Each time a new word is
learned, the student will be learning 285 new words. Furthermore,
because each verb is a sentence in itself for Ojibwe, each time a
student learns a new VTI, he or she will actually be learning 285
separate, complete sentences.

FIRST PERSON SINGULAR VTI-1: The first person singular
conjugation corresponds to the English equivalent of “I” or “me”.
For VTI-1s, add the first person prefix from the chart below in front
of the verb stem and lengthen the final short a.

waabandan vti-] see it: ni + waabandaan = niwaabandaan

example: Niwaabandaan ziibiins. = I see the creek.
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Initial Letter of Verb Stem First Person Prefix’
ch,k, m,n, p,s,sh, t,w ni-
b im-
d,j, gz, zh in-
(any vowel) ind-

SECOND PERSON SINGULAR VTI-1: If the verb stem starts with a
consonant, add the prefix gi- to the front of the verb and convert the
final short a to a long an. If the verb stem starts with a vowel, add
gid- to the front of the verb and lengthen the short a.

nisidotan vzi-1 understand it: gi + nisidotaan = ginisidotaan

example: Ginisidotaan ina ekidoyaan? = Do you
understand what I am saying?

aaba’an vzi-] untie it: gid + aaba’aan = gidaaba’aan

example: Gidaaba’aan gimakizin. You’re untying
your shoe.

THIRD PERSON SINGULAR VTI-1: For verbs beginning with a
consonant, add the prefix o- to the front of the verb and lengthen the
final short a. For verbs beginning with a consonant, add od- to the
front of the stem and extend the final vowel a.

dibendan vti-/ own it: o + dibendaan = odibendaan

* The prefixes im-, in-, and ind- may also be voiced as nim-, nin-, and nind-.
Some speakers still voice them this way, although most do not.
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example: Gichi-manidoo eta odibendaan aki. =
Only the Great Spirit owns the earth.

FIRST PERSON PLURAL ExcLUSIVE VTI-1: In Ojibwe, there are
two forms of the first person plural. One excludes the person you
are speaking to. The other includes the person you are speaking to.
The first person plural exclusive starts the same as the first person
singular (see chart, page 70). The personal prefix for “me” is added
to the front of the verb stem. Then the final short a is lengthened to
a. Finally, the final consonant n is dropped and a suffix -min is
appended to the verb. This is a “sandwich conjugation” because
something being added to both the front and back of the verb. The
first person prefix means “me” the final suffix mean “the rest of us”.
Me and the rest of us is “us”, but excludes the person to whom you
are speaking.

nandawendan vtzi-/ want it: ni + nandawendaag + min =
ninandawendaamin

example: Ninandawendaamin ji-bakinaageyaang.
= We want to win.

FIRST PERSON PLURAL INCLUSIVE VTI-1: This conjugation is
very similar to the first person plural exclusive described above. The
main difference in meaning with this form is that it includes the
person being spoken to. To do this, it start with the same prefix as
the second person singular. Gi- is used for verbs beginning with a
consonant. Gid- is used for verbs beginning with a vowel. The final
vowel a is extended to ar. The final letter n is dropped. Then -min is
added as above. This amounts to “you” and “rest of us”, which
includes the person being addressed.
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noondan vfi-I hear it: gi + noondaamr + min =
ginoondaamin

example: Ginoondaamin nagamong. = We hear the
singing.

SeEcoND PErRsoN PrLuraL VTI-1: This is a “sandwich
conjugation” as well. Converting from “you” to “you all” starts the
same way as the second person singular, with gi- or gid- added to
the front of the verb. The final vowel a is extended again. Then a
different suffix, -aawaa, is appended to the end of the verb.

bazigwiitan v#i-I stand up for it: gi + bazigwiitaan +
aawaa = gibazigwiitaanaawaa

example: Gibazigwiitaanaawaa biindigeshimowin
= You all are standing up for the grand entry.

THIRD PERSON PLURAL VTI-1: Here the prefix is the same as the
third person singular and the suffix is the same as the second person
plural. Add o- or od- to the front of the verb. Lengthen the final
vowel a. Add -aawaa.

gikendan v#i-/ know it: o + gikendaan + aawaa =
ogikendaanaawaa

example: Ogikendaanaawaa weweni
ji-anishinaabemowaad. = They know how to speak
Indian very well.

FIRST, SECOND AND THIRD PERSON SINGULAR WITH PLURAL
OBJECT VTI-1: To plural the object of the verb (the inanimate thing
being seen, smelled, hit, etc.) for first, second and third person
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singular, simply conjugate the verb as above and add -an. Note:
When you pluralize the object in your verb conjugation, you must
also pluralize the object noun. Numbers must agree in Ojibwe.

biizikan vzi-1 put it on: imbiizikaan + an = imbiizikaanan

example: Imbiizikaanan nimakizinan. = I'm
putting my shoes on.

webinan v#i-1 throw it away: giwebinaan + an =
giwebinaanan

example: Giwebinaanan ina iniw adoopowinan? =
Are you throwing away those tables?

FIRST PERSON PLURAL EXCLUSIVE AND INCLUSIVE WITH
PLURAL OBJECT VTI-1: These two inflections are the easiest for
object pluralization. Nothing changes. The singular object form and
plural object form are identical.

gashkaabika’an vti-1 lock it

example: Ingashkaabika’aamin akina
ishkwaandeman. = We are locking all the doors.

SECOND AND THIRD PERSON PLURAL WITH PLURAL OBJECT
VTI-1: Conjugate the verb as above and add -n.

minwendan vti-/ like it: ominwendaanaawaa + n =
ominwendaanaawaan
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example: Ominwendaanaawaan anooj dino
ziinzibaakwadoonsan. = They like all kinds of
candies.

FIRST PERSON SINGULAR VTI-2: The conjugation pattern for
VTI-2s is slightly different than for VTI-1s. in the first person
singular, simply add the first person prefix from the chart on page
70 to the front of the verb stem.

aabajitoon vzi-2 use it: ind + aabajitoon = indaabajitoon

example: Indaabajitoon nimazina’ige-mazina igaans.
= I’m using my credit card.

SEcOND PERSON SINGULAR VTI-2: Add gi- to the front of the
verb if it begins with a consonant. Add gid- if it begins with a
vowel.

biinitoon vzi-2 clean it: gi + biinitoon = gibiinitoon

example: Gibiinitoon jiibaakwewigamig. = You're
cleaning the kitchen.

THIRD PERSON SINGULAR VTI-2: If the verb begins with a
consonant, add o- to the front of the verb. If it begins with a vowel,
add od-. Note: When the first letter of a VT1 is a short o, it lengthens
with the addition of a personal prefix.

ozhitoon vti-2 make it: od + oozhitoon = odoozhitoon

example: Noos odoozhitoon nagwaagan. = My
father is making a rabbit snare.
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FIrsT PERSON PLURAL ExcLusIVE VTI-2: Put the first person
personal prefix on the front of the verb, drop the final letter n, and
add -min.

waasakonebidoon v#i-2 turn it on (light): ni +
waasakonebidoos + min = niwaasakonebidoomin

example: Azhigwa niwaasakonebidoomin. = We
are turning the lights on now.

FirRsT PERSON PLURAL INcLuUsIVE VTI-2: Add the second
person personal prefix to the front of the verb, drop the final » and

add -min.

wiinitoon v#i-2 dirty it: gi + wiinitoog + min =

giwiinitoomin
example: Aangwaamizin! Giwiinitoomin
gibiizikiiganinaanin. = Careful! We’re soiling our
clothes.

SECOND PERSON PLURAL VTI-2: Put the second person singular
personal prefix on the front of the verb and add -aawaa to the end.

agoodoon v#i-2 hang it: gid + agoodoon + aawaa =
gidagoodoonaawaa

example: Gidagoodoonaawaa na waawaashkeshi-
nagwaagan? = Are you all hanging a deer snare?

THIRD PERSON PLURAL VTI-2: Attach the third personal singular
prefix to the front of the verb and the suffix -aawaa to the end.
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atoon vzi-2 set it down, put it somewhere: od + atoon +
aawaa = odatoonaawaa

example: Odatoonaawaa bagijigan imaa michisag =
They are putting a bundle down there on the floor.

FirsT, SECOND AND THIRD PERSON SINGULAR WITH PLURAL
OBiecT VTI-2: Conjugate the verb as above for the singular object
form and add -an to the end of the inflected verb. Refer to the end of
this article for a complete paradigm chart.

mooshkinebadoon vfi-2 fill it up (liquid):
nimooshkinebadoon + an = nimooshkinebadoonan

example: Nimooshkinebadoonan
giminikwaajiganiwaan. = I'm filling up your
drinking glasses.

FIRsT PERSON PLURAL EXCLUSIVE AND INCLUSIVE WITH
PLURAL OBJECT VTI-2: The single object and plural object form
for these two inflections are identical.

baashkijibidoon vti-2 smash it

example: Imbaashkijibidoomin akina
desinaaganan. = We’re smashing all the dinner
plates.

SECOND AND THIRD PERSON PLURAL WITH PLURAL OBJECT
VTI-2: Conjugate the same as the singular object form and add -n
to the end of the inflected verb.
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miigiwen vfi-2 give it away: omiigiwenaawaa + n =
omiigiwenaawaan

example: Omiigiwenaawaan biitoowaajiganan.
They are giving away blankets.

FIRST PERSON SINGULAR NEGATIVE VTI-1: The regular
independent negatives in Ojibwe all require a separate word—
gaawiin and a different inflection of the verb. Hence, Ojibwe uses
double negatives for the independent form. For the first person
singular, put down the word gaawiin first, then add the first person
prefix to the front of the verb and -ziin to the end of the verb.

minwendan v#i-1 like it: gaawiin ni + minwendan + ziin =
gaawiin niminwendanziin
example: ‘Gaawiin niminwendanziin

gookooshiwiwiiyaas. = I don’t like pork.

SECOND PERSON SINGULAR NEGATIVE VTI-1: Put down the
word gaawiin, attach the personal prefix for “you” to the front of the
verb and append -ziin to the end.

babaamendan vzi-1 worry about it, bother with it: gaawiin
gi + babaamendan +ziin = gaawiin gibabaamendanziin

example: Gaawiin ina gibabaamendanziin? =
Aren’t you worried about it?*

*Remember: The yes/no question markers na and ina always appear as the
secondrd in your sentence.
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THIRD PERSON SINGULAR NEGATIVE VTI-1: Put down the word
gaawiin, then add the third person prefix to the front of the verb and
-Ziin to the end.

noondan vti-1 hear it: gaawiin o + noondan + ziin =
gaawiin onoondanziin

example: Gaawiin onoondanziin nooding. = He
doesn’t hear the wind.

FIRST P‘ERSON PLuraL ExcLusivE NEGATIVE VTI-1: Put
down gaawiin, add the first person prefix to the front of the verb
and add -ziimin to the end of the verb.

maanendan vii-] feel bad about it: gaawiin ni + maanendan
+ ziimin = gaawiin nimaanendanziimin

example: Gaawiin nimaanendanziimin maajaad
akiwenzii. Minwendam wiin ji-giiwed. = We don’t
feel bad about that old man leaving. He’s happy to
go home.

FIRST PERSON PLURAL INCLUSIVE NEGATIVE VTI-1: Put down
gaawiin, add the second person prefix to the verb, then append
-ziimin.to the end.

dibendan vfi-1 own it: gaawiin gi + dibendan + ziimin =
gaawiin gidibendanziimin

example: Gaawiin geyaabi gidibendanziimin
gete-anishinaabe-waakaa’iganish. = We no longer
own a tar paper shack.
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SECOND PERSON PLURAL NEGATIVE VTI-1: Put down gaawiin,
attach the second person prefix, then add -ziinaawaa to the énd of
the verb.

bizindan vzi-1 listen to it: gaawiin gi + bizindan +
ziinaawaa = gaawiin gibizindanziinaawaa

example: Gaawiin ina gibizindanziinaawaa
ekidod a’aw akiwenzii? = Aren’t you all listéening to
what that old man is saying?

THIRD PERSON PLURAL NEGATIVE VTI-1: Put the word gaawiin
in front of the verb, then attach the third person personal prefix to
the front of the verb and append -ziinaawaa to the end.

dazhindan v#i-1 talk about it: gaawiin o + daihindan +
ziinaawaa = gaawiin odazhindanziinaawaa

example: Gaawiin wiikaa odazhindanziinaawaa
gaa-inakamigak. = They never talk about what
happened. ‘

FirsT, SECOND AND THIRD PERSON SINGULAR NEGATIVE
WiTH PLURAL OBJECT VTI-1: Conjugate the same way as the
singular object negatives above and then add -an to the end of the
verb.

zhiingendan v#i-1 dislike it, disapprove of it, hate it

gaawiin  inzhiingendanziin + an = gaawiin
inzhiingendanziinan
example: Gaawiin inzhiingendanziinan

gitigaanensan. = I don’t hate vegetables.
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dabasendan vfi-I hold it in low regard: gaawiin
gidabasendanziin + an = gaawiin gidabasendanziinan

example: Gaawiin gidabasendanziinan iniw
mazina’iganan. = You don’t have a low regard for
those books.

FirsT PERSON PLURAL EXCLUSIVE AND INCLUSIVE NEGATIVE
WitH PLURAL OBJECT VTI-1: The singular and plural object
forms for first person plural negatives are identical.

gwaaba’an v#i-1 scoop it up

example: Gaawiin zezikaa ingwaaba’anziimin
1’iw  manoominaaboo. Akawe gichi-aya’aag da-
wiisiniwag. = We aren’t scooping up that rice soup
immediately. The elders will eat first.

SECOND AND THIRD PERSON PLURAL NEGATIVE WITH PLURAL
OBJECT VTI-1: Conjugate the same as the singular object form and
add -n to the end of the inflected verb.

jiibaakwaadan vii-1 cook it: gaawiin
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